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AN ADDRESS 


By the Rev. J. Hargrove, of the New Jerusalem Church at Bal- 
timore, at the OnpinaTion of the Rev. M. M. Carli. 


THE grand design of the great head of the Church, in the ap- 
pointment and ordination of a Gospel ministry, was, doubtless, 
; in order that the sacred doctrines and institutions of revealed 
religion might thereby be more lucidly and orderly explained and 
enforced ; for the instruction and comfort of the pious, the con- 
viction and reproof of the ungodly, and the consequent dispersion 
of Christian infidelity and superstition for ever. | 

That the accomplishment of these united and important objects : 
was the gracious and principal design of the Christian ministry, | 
no Christian in the world, we presume, will deny. Let us pass 
on then from the grand design to the regular succession of this 
important and divine institution. 

The succession, the uninterrupted succession of the Gospel 
ministry, is evidently implied and involved in its design, in order 
that this design may be perpetuated ; and no one but a fanatic can 
doubt the propriety of perpetuating this succession, by some de- 
cent and appropriate form, expressive of its holy and heavenly 
design. 

It does not follow, however, that the power of transmitting this 
succession should be confined to a few of the clergy only: nor 
can we find that Jesus Christ, or any of his apostles, ever intend- — 
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ed that it should, to the exclusion of other pious and useful mi- 
nisters, who had either no friends, or no ambition, to obtain 
‘‘ the chief seats in the synagogue.” 

It should be granted, however, that when the great head of the 
Church “ascended up on high, far above all heavens, that he 
might fill all things,” he graciously Jeft, in his infant Church, 
‘* some apostles, some prophets, some evangelists, some pastors and 
teachers ; for the perfecting of the saints, for the work of the 
ministry, for the edifying of the body of Christ;’? in order to 
preserve his infant Church, and first disciples, from the powerful 
and surrounding spheres of Pagan idolatry and Jewish super- 
stition. 

But then it would also appear, that, as the three first classes of 
ecclesiastical officers, to wit, the apostles, the prophets, and the 
evangelists, were of an extraordinary and distinct order from the 
pastors and teachers, and from all Christian ministers of the pre- 
sent day, they were only designed to be continued during the 
peculiar state and trials to which the Church was subject during 
its infant state. 

Hence the Scriptures no where intimate an intended perpetuity 
of those extraordinary officers ; and as ecclesiastical history (we 
mean that which may be depended on) is also silent on this point, 
it is more than probable that these extraordinary officers in the 
Christian Church, became very soon extinct; while the ordinary 
and standing ministry of the pastors and teachers alone remained, 
as fully sufficient to feed the flock of Christ. 

We are aware that it may be asked, Are not bishops expressly 
mentioned in the Apostolic writings ? To this we answer, Most 
undoubtedly they are; and so also are deacons—the former, as 
having the chief direction of all the spiritual concerns of the 
church, and the latter of its temporalities. 

Deacons, therefore, were then an inferior order from that of 
pastors and teachers; but it is by no means evident, from the 
Oracles of Truth, that the bishops of the apostolic Church were a 
distinct order from that of pastors and teachers, except such a 
distinction as might sometimes arise in particular churches or 
congregations, where several of these pastors resided, and alter- 
nately officiated ; in which case, the senior pastor alone had the 
government of the Church, as to such matters as related to disci- 
pline and worship: and hence it was, that, under these circum- 
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stances, he obtained the name of bishop, or, as some have render- 
ed it, superintendant, or overseer of the Church. 

And hence we find that several of these superintendants or 
bishops were sometimes located to one city, where several distinct 
churches or congregations had obtained. 

It is not our design, however, in this address, to enter deeply 
into the merits of this famous controversy, respecting the unity of 
office between bishops and pastors of the former Christian Church, 
or the right which every acknowledged and lawful pastor in that 
Church has to ordain other pastors and teachers: the Lorp’s 
New Church, called the Mew Jerusalem, has nothing to do with 
this angry and unprofitable controversy : we stand upon no sec- 
tarian ground: nor do we claim affinity to any of the various and 
contending denominations of the former Christian Church. We 
profess to be an entire Wew Church; as distinct from the former 
Christian Church as that was from the Jewish. 

The various sects of the former Christian Church have rested 
chiefly in the mere literal sense of the Holy Scriptures; but the 
New Jerusalem Church will be founded on the genuine, or spi- 
ritual sense of the sacred pages. 

The former Christian Church was principally founded on the 
acknowledgment that Jesus Christ was the Messiah, long pro- 
mised to.the Jews; and that this Messiah was the Son of God: 
but the New Jerusalem Church will be chiefly founded on the 
acknowledgment that Jesus Christ is as much the Everlasting 
Father, as he is the Messiah, or Son of God; and that from Him 
alone proceeds the Holy Ghost; or divine emanating sphere of 
love and of wisdom, whereby all true illumination and regenera- 
tion is effected in the human mind. 

And hence the Lorn’s Wew Church direct all their prayers, 
and acts of religious worship, unto Jesus Curist alone, in whom, 
(an apostle assures us) “ all the fulness of the Godhead dwelleth 
bodily :’’ and further, we are under the most powerful and pleas- 
ing conviction, that this glorious object of our religious worship 
hath already effected his second advent, “in power and great 
glory,” not in person, but in and by a revelation of the true spi- 
ritual sense of his Holy Word, in which he has his most imme- 
diate residence. | 

And as we thus most sincerely and religiously believe, that a 
new dispensation of grace and truth is now afforded by the Lorp, 
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unto his future Church called the New Jerusalem, and through 
this Church unto all mankind; we therefore argue on the same 
ground with St. Paul, in his Epistle to the Hebrews, that as, (in 
our opinion and belief,) there is now a change in the dispensation 
of grace and truth afforded; there is, therefore, a change in the 
Priesthood also ; and hence that there is no more occasion for the 
men of the Lorp’s New or future Church to apply for Ordina- 
tion into the ministry of this Church, to any of the bishops or 
pastors of the former Christian Church, than there was for the 
apostles and primitive teachers in the first Christian Churches to 
apply to the Jewish rulers and high priests, for authority to preach 
the doctrines of the first period of the blessed Gospel :—for the 
two cases, in our view, are perfectly similar. 

The men of the New Jerusalem Church, however, as well as 
the apostles and primitive pastors of the Christian Church, are 
enemies to all disorder and fanaticism; and therefore have been 
careful to prescribe a solemn and orderly form of ordaining or 
inaugurating candidates into the ministry of this Church, after 
due and previous examination, the better to guard against folly 
and fanaticism. 

We have no new Bible, however, to preach from; nor do we 
need any. If we speak not according to the law and the prophets, 
andthe records of the holy evangelists, we are willing to admit, 
that there is no true spiritual light in us. 

The mere literal sense of the Holy Scriptures, however, is not 
always our guide or criterion of true doctrine ; for we believe, 
that, in many instances, “ The letter killeth,” while the spirit 
(or spiritual sense of the sacred pages) alone giveth life. Never- 
theless we esteem the literal sense of the Scriptures as the holy 
place in the Lorn’s spiritual temple ; but the spiritual sense we 
consider as the Holy of Holies! into which inmost and most sa- 
cred apartment, you, my beloved and esteemed brother, have been 
favoured to enter, by “ a new and living way,” consecrated by 
every attribute of Gop, and by every principle of reason and 
revelation. 

And on this occasion it is peculiarly gratifying to us to be as- 
sured, from those who have the best right to know you, that the 
Church, in which you are now called to labour in the word and 
doctrine of your Gen and Saviour, have the fullest confidence in 
the purity of the motives which have influenced you to enter into 
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the ministry of the Lorn’s New Church ; and we are equally well 
assured that you are not ignorant of the doctrines you are now 
called to preach. 

You have this day (like Moses of old) “chosen rather to suffer 
affliction with the people of Gov, than to enjoy the pleaswres of 
sin for a season.” 

Permit me then to address you, in the language of Paul to his 
beloved Timothy: “ My son, be strong in the grace which is in 
Christ Jesus: endure hardness, as a good soldier of Jesus Christ: 
study to show thyself approved unto Gop, a workman that need 
not be ashamed, rightly dividing the word of truth: follow after 
righteousness, faith, charity, and peace, with all those who call 
upon the Lorp out of a pure heart: but foolish and unlearned 
questions avoid, knowing that they only engender strife: and the 
servant of the Lorp must not strive; but be gentle unto all men, 
apt to teach, patient : in meekness instructing those who oppose 
themselves, if Gop peradventure will give them repentance to the 
acknowledging of the truth. But continue thou in the things 
which thou hast learned, and hast been assured of, (rationally) 
knowing of whom thou hast learned them.” 

Think not, however, to escape persecution, under some form or 
other : the servant cannot be above his master : the doctrines-you 
are now called to preach are too rational for the mere fanatic, 
and too spiritual for the mere deist. Never forget, in all your 
preaching, to maintain, with Moses, that the Lorp your Gop is 
One Lorp :—One, not only in essence, but in person, also even 
Jesus Christ our Redeemer ; and obedience to his holy precepts is 
of more esteem, in the sight of Gop, than whole burnt-offerings 
and sacrifices, and a surer passport to heavenly glory. I trust 
you will never forget the day that you were first commissioned to 
preach the everlasting Gospel—commissioned in the sacred name 
‘and words of your Saviour Gop: “ Go ye into all the world, and 
preach the Gospel to every creature!’? How brief and how simple 
was this primitive form of ordination! No pomp and parade! no 
unmeaning words or ceremonies. In that golden age of the 

Church, the substance was more attended to than the shadow ; 
and the illumination and piety of the consecrator supplied the 
place of the gown and mitre. 

And yet how astonishing the power and efficacy of this simple 
primitive ordination, conferred upon a few plain men, whereby 
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they were enabled to go forth and overturn the most formidable 
fortresses of superstition and idolatry, and of planting in their 
place the holy banners of the cross! Wonderful men! May you 
and I, my brother, imitate their piety and disititerested zeal, un- 
til, like them, we also “ finish our course with joy.” ; 

And now may the Father of Mercies grant you, according to 
the riches of his glory, to be strengthened with might, by his 
spirit, in the inner man; that, being thereby rooted and grounded 
in love, you may be able to comprehend what is the breadth, 
length, depth, and height of the glorious plan of redeeming mercy. 

And unto him who is able to do exceeding abundantly, above 
all that we can ask or think—unto him be glory, and honour, and 
blessing, in his New Church, now, henceforth, and for evermore. 
Amen. 


ES 2 Gre 


ON THE ORDINATION OF MINISTERS 
In the New Jerusalem Church. 


It has been asked by a correspondent, * Whence does the 
New Church derive its ordination ?”? This important question 
will be answered, in a course of observations, proposed to be giv- 
en in the succeeding numbers of this Repository ; wherein the 
principles upon which the Old Church found their ordinations 
will be alluded to. It will be manifest, in the progress of the 
discussion, that the New Church can derive no power or benefit 
from any succession set up by the Old Church, as the two dispen- 
sations are in every respect wholly different from each other. 
“ No man putteth a piece of new cloth unto an old garment ; for 
that which is put into fill it up taketh from the garment, and 
the rent is made worse. Neither do men put new wine into old 
bottles ; else the bottles break, and the wine runneth out, and the. 
bottles perish: but they put new wine into new bottles, and both 
are preserved.” Matt. ix. 16, 17. 

As precursors to the observations which will be offered on the 
subject, we give, at present, the opinions of the leading church- 
men of the day, at the separation of the English Church from that 
of Rome, in the time of Henry VIII. extracted from records to be 
found in Bishop Burnet’s History of the Reformation. By these 
will appear the principles upon which that highly respectable 
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Church founded their separate and independent establishment. 
It is, however, to be noted, that the New Church founds nothing 
upon the authority of these celebrated men, or any of the princi- 
ples of the Old Church. She proceeds upon grounds peculiar to 
herself, drawn from the nature of the dispensation committed to 
her charge. These things are here adduced, chiefly as arguments 
ad hominem, to meet opposers on their own grounds, and to ex- 
hibit the principles on which men have acted in every age, under 
similar circumstances. 

Bishop Burnet (Hist. Ref. b. iii. p. 289. A. D. 1540.) tells us 
that, upon the investigation of the several subjects of inquiry which 
arose in the religious discussions of the day, “* The method which 
they followed was this. First, the whole business they were to 
consider was divided into so many heads; which were proposed 
as queries, and these were given out to so many bishops and di- 
vines: and, at a prefixed time, every one brought his opinion in 
writing, upon all the queries. So concerning the seven sacra- 
ments, the queries were given out to the two archbishops, the bi- 
shops of London, Rochester, and Carlisle, (though the last was not 
in the commission) and to the bishops of Duresm, [ Durham] Here- 
ford, and St. David’s. For though the bishop of Winchester was in 
this commission, yet he did nothing in this particular ; but I ima- 
gine that he was gone out of town, and that the bishop of Carlisle 
was appointed to supply his absence. ‘The queries were also 
given to Dr. Thirleby, then bishop elect of Westminster, to Drs. 
Robertson, Day, Redmayn, Cox, Leighton, (though not in the 
commission) Symmonds, Tresham, Coren, (though not in the com- 
mission) Edgeworth, Oglethorp, Crayford, Wilson, and Robins. 
When their answers were given in, two were appointed to com- 
pare them, and draw an extract of the particulars in which they 
agreed or disagreed : which the one did in Latin, and the other in 
English ; only those who compared them, it seems, doing it for 
the archbishop of Canterbury, took no notice of his opinions, in 
the extract they made. And of these, the original answers of the 
two archbishops, the bishops of London, Rochester, and Carlisle, 
and these Doctors, Day, Robertson, Redmayn, Cox, Leighton, 
Symmonds, Tresham, Coren, Edgeworth, and Oglethorp, are yet 
extant: but the papers given in by the bishops of Duresm, Here- 
ford, and St. David’s, and the elect of Westminster, and Doc- 
tors Crayford, Wilson, and Robins, though they are mentioned 
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in the extracts made out of them, are lost. This the reader will 
find in the collection ; which though it be somewhat large, yet I 
thought such pieces were of too great importance not to be com- 
municated to the world ; since it is perhaps as great an evidence 
of the ripeness of their proceedings, as can be shown.in any 
Church, or any age of it.” 

We insert in the present number the answers to the 11th, 12th, 
13th and 14th questions. 


“ The Resolutions of several Bishops and Divines, of some ques- 
tions concerning the Sacraments; by which it will appear with 
what maturity and care they proceeded in the Reformation, 
taken from the Originals, under their own hands.” 

Ex. MSS. D. Stillingfleet. 


11th QUESTION. 

Whether a bishop hath authority to make a priest by the Scrip- 
ture or no? And whether any other but only a bishop may make 
a priest P 

- ANSWERS. 


Archbishop of Canterbury. 


A bishop may make a priest by the Scripture, and so may 
princes and governors also, and that by the authority of God com- 
mitted to them, and the people also by their election ; for, as we 
read that bishops have done it, so Christian emperors and princes 
usually have done it, and the people, before Christian princes 
were, commonly did elect their bishops and priests. 


Archbishop of York. 


To the eleventh; that a bishop may make a priest, may be de- 
duced of Scripture ; for so much as they have all authority neces- 
sary for the ordering of Christ’s Church, derived from the apos- 
tles, who made bishops and priests, and not without authority, as 
_ we have said before to the 9th question; and that any other than 
‘bishops or priests may make a priest, we neither find in Scripture 
nor out of Scripture. 


Bishop of London. 


To the eleventh; I think that a Bishop, duly appointed, hath 
authority, by Scripture, to make a bishop, and also a priest; be- 
cause Christ, being a bishop, did so make himself; and because 
alive, his apostles did the like. 
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Bishop of Rochester. 


The Scripture showeth by example, that a bishop hath authori- 
ty to make a priest; albeit, no bishop, being subject to a Chris- 
tian prince, may either give orders or excommunicate, or use any 
manner of jurisdiction, or any part of his authority, without com- 
mission from the king, who is supreme head of that Church where- 
of he is a member; but that any other man may do it besides a 
bishop, [ find no example, either in Scripture or in doctors. 


Bishop of Carlisle. 
By what is said before, it appeareth, that a bishop, by Scrip- 


ture, may make deacons and priests, and that we have no exam- 
ple otherwise. 


Dr. Robertson. 


Opinor Episcopum habere authoritatem creandi Sacerdotem, 
modo id magistratus publici permissu fiat. An vero ab alio quam 
Episcopo id rite fieri possit, haud scio, quamvis ab alio factum 
non memini me legisse. Ordin. conferr. gratiam, vid. Eck. 
homil. 60. 

Dr. Cox. 


Bishops have authority, as is aforesaid, of the apostles, in the 
tenth question, to make priests, except in cases of great necessity. 


Dr. Day. 


Bishops have authority, by Scripture, to ordain bishops and 
priests. John, 20. Hujus rei gratia reliqui te Cretee ut constituas 
oppidatim Presbyteros. Tit. t. Act. 14. 


Dr. Oglethorpe. 


Autoritas ordinandi Presbyteros data est Episcopis per verbum, 
multisq ; aliis quos lego. 

Dr. Redmayn. 

To the first part, I answer, Yea; for so it appeareth, Tit. i. 
and 1 Tim. 5. with other places of Scripture. But whether any 
other but only a bishop may make a priest, I have not read, but 
by singular privilege of God; as when Moses (whom divers au- 
thors say was not a priest) made Aaron a priest. Truth it is, 
that the office of a godly prince is to oversee the Church, and the 
ministers thereof; and to cause them do their duty, and also to 
appoint them special charges and offices in the Church, as may be 
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most for the glory of God, and edifying of the people : and thus 
we read of the good kings in the Old Testament, David, Joas, 
Ezekias, Josias. But as for making, that is to say, ordaining and 
consecrating of priests, I think it specially belongeth to the 
office of a bishop, as far as can be shown by Scripture, or any 
example, as I suppose, from the beginning. 


Dr. Edgeworth. 

A bishop hath authority by Scripture to make a priest, and 
that any other ever made a priest, since Christ’s time, I read not. 
Albeit, Moses, who was not anointed priest, made Aaron priest 
and bishop, by a special commission or revelation from God, with- 
out which he would never so have done. 


Dr. Symmonds. 

A bishop, placed by the higher powers, and admitted to minis- 
ter, may make a priest; and I have not read of any other that 
ever made priests. 7 
Dr. Tresham. 

I say, a bishop hath authority, by Scripture, to make a priest, 
and other than a bishop hath not power therein, but only in case 
of necessity. 


Dr. Leighton. 

To the eleventh ; I suppose that a bishop hath authority of God, 
as his minister, by Scripture, to make a priest ; but he ought not 
to admit any man to be priest, and consecrate him, or to appoint 
him unto any ministry in the Church, without the prince’s license 
and consent; in a Christian region. And that any other man 
hath authority to make a priest by Scripture, I have not read, nor 
any example thereof. 


Dr. Coren. 
A bishop being licensed by his prince and supreme governor, 
hath authority to make a priest by the law of God. I do not read 
that any priest hath been ordered by any other than a bishop. 


Con. 

Ad primam partem queestionis respondent omnes, et convenit 
omnibus preter Menevens. Episcopum* habere autoritatem insti- 
tuendi Presbyteros. Roffens, Leighton, Curren, Robertsonus, 
addunt, modo magistratus id permittat. Ad secundum partem 


* Bishop of St. David’s- 
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Respondent Coxus et Tresham in necessitate concedi potestatem 
Ordinandi aliis. Eooracen. videtur, omnino denegare aliis hanc 
autoritatem. Redmayn, Symmons, Robertson, Leighton, Thirle- 
by, Curren, Roffen. Edgeworth, Oglethorp, Carliolen. nusquam 
legerunt alios usos fuisse hac Potestate, quanquam (privilegio 
quodam) data sit Moysi, ut Redmanus arbitratur et Edgeworth. 
Nihil respondent ad secundam partem questionis Londinensis et 


Dayus. 


Agreem. 


In the eleventh; to the former part of the question, the bishop 
of St. David’s doth answer, That bishops have no authority to 
make priests, without they be authorized of the Christian prince. 
The others, all of them do say, That they be authorized of God. 
Yet some of them, as the bishop of Rochester, Dr. Curren, Leigh- 
ton, Robertson, add, That they cannot use this authority without 
their Christian prince doth permit them. To the second part, the 
answer of the bishop of St. David’s is, That laymen have other 
whiles, [in other times] made priests. So doth Dr. Edgeworth 
and Redmayn say, That Moses, by a privilege given him of God, 
made Aaron his brother priest. Drs. Tresham, Crayford, and 
Cox, say, That laymen may make priests, in time of necessity. 
The bishops of York, Duresm, Rochester, Carlisle, elect of West- 
minster, Drs. Curren, Leighton, Symmonds, seem to deny this 
thing; for they say, They find not nor read not any such example. 


12th QUESTION. 


Whether, in the New Testament, be required any consecration 
of a bishop or priest, or only appointing to the office be sufficient? 


ANSWERS. 


Archbishop of Canterbury. 


In the New Testament, he that is appointed to be a bishop or 
a priest, needeth no consecration, by the Scripture ; for election, 
or appointing thereto, is sufficient. 


Archbishop of York. 


To the twelfth question; the apostles ordained priests by im- 
position of the hand, with fasting and prayer; and so following 
their steps, we must needs think, that all the foresaid things be 
necessary to be used by their successors; and therefore we do 
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also think, that appointment only, without visible consecration 
and invocation for the assistance and power of the Holy Ghost, 
is neither convenient nor sufficient ; for, without the said invoca- 
tion, it beseemeth no man to appoint to our Lord ministers, as of 
his own authority : whereof we have example in the Acts of the 
Apostles ; where we find, that when they were gathered to choose 
one in the place of Judas, they appointed two of the disciples, 
and commended the election to our Lord, that he would choose 
which of them it pleased him, saying and praying, Lord, thou that 
knowest the hearts of all men, show whether of these two thou 
dost choose to succeed in the place of Judas. And to this pur- 
pose, in the Acts, we read, Dixit Spiritus Sanctus segregate mihi 
Barnabam, &c. And again, Quos posuit Spiritus Sanctus regere 
Ecclesiam Dei. And it appears also, that in the Old Testament, in 
the ordering of priests, there was both visible and invisible sanc- 
tification ; and therefore in the New Testament, where the priest- 
hood is above comparison higher than in the Old, we may not 
think that only appointment sufficeth without sanctification, either 
visible or invisible. 
Bishop of London. 


To the twelfth ; I think consecration of a bishop and priest be 
required for that in those Old Laws (being yet but a shadow of the 
New) the consecration was required, as appears Levit. 8; yet the 
truth of this I leave to those of higher judgments. 


Bishop of Rochester. 
The Scripture speaketh, De impositione manus et de oratione ; 
and of other manner of consecrations, I find no mention in the 
New Testament expressly; but the old authors make mention also 


of inunctions. 
Bishop of Carlisle. 


Upon this text of Paul to Timothy ; oli negligere que in te 
est, que data est tibt per prophetiam - cum impositione manuum 
Presbyterii; St. Anselm saith, “ This grace to be the gift of the 
bishop’s office, to the which God of his mere goodness had called 
and preferred him. ‘The prophesy (he saith) was the inspiration 
of the Holy Ghost, by the which he knew what he had to do there- 
in. The imposition of the hands is that by the which he was or- 
dained and received that office: and therefore (saith St. Paul) 
God is my witness, that I have discharged myself, showing you 
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as I ought to have done. Now look you well upon it whom that 
ye take to orders, lest ye lose yourself thereby. Let bishops, 
therefore, who (as saith St. Hierome) have power to make priests, 
consider well under what law the order of ecclesiastical constitu- 
tion is bounden ; and let them not think those words of the apos- 
tle to be his, but rather the words of Christ himself.” 


Dr. Robertson. 
Opinor requiri consecrationem quandam, hoc est, impositionem 
manuum, orationem, jejunium, &c. tamen nusquam hoc munere 
fungi posse, nisi ubi magistratus invitet, jubeat, aut permittat. 


Dr. Cox. 

By scripture, there is no consecration of bishops and priests re- 
quired, but only the appointing to the office of a priest, cum im- 
positione manuum. 

Dr. Day. 

Consecration of bishops and priests I read not in the New Tes- 
tament ; but ordinatio per manuum impositionem cum oratione is 
read there, as in the places above ; and the only appointment, as 
{ think, is not sufficient. 


Dr. Oglethorp. 
Preeter vocationem, ceu designationem externam, quee vel a 
principe sit, vel a populo per electionem et suffragia, requiritur 
ordinatio alia per manuum impositionem, idque per verbum Dei. 


Dr. Redmayn. 

Besides the appointing to the office, it appeareth that in the 
primitive Church, the apostles used certain consecration of the 
ministers of the Church, by imposition of hands and prayer, 
Acts 6. and with fastings, Acts 14, &c. The office of priesthood 
is too dangerous to set upon, when one is but appointed only: 
therefore, for the confirmation of their faith, who take in hand 
such charge, and for the obtaining of farther grace requisite in the 
same, consecration was ordained by the Holy Ghost, and hath 
been always used from the beginning. 


Dr. Edgeworth. 


Deputation to the office is not sufficient to make a priest or a 
bishop, as appeareth by David and Solomon, who deputed the 
twenty-four above-mentioned to their offices, yet they made none 
of them priests, nor any other. 
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Dr. Symmonds. 


The appointing to the office, per manuum impositionem, is in 
Scripture ; and the consecration of them hath of long time con- 
tinued in the Church. 


Dr. Tresham. 


There is a certain kind of consecration required, which is im- 
position of the bishop’s hands, with prayer ; and the appointing 
only is not sufficient. 


Dr. Leighton. 


To the twelfth; I suppose that there is a consecration requir- 


ed, as by imposition of hands; for so we be taught by the example 
of the apostles. 


Dr. Coren. 


{n the New Testament is required to the making of a bishop, 
impositio manuum cum oratione, which I take for consecration, 
and appointment unto the office is not sufficient; for King David, 
1 Chron. 24, did appoint twenty-four to be bishops, who after 
were consecrated ; so that both the appointment and the conse- 
cration be requisite. 


Con. 

Respondent Eboracens. Londinens. Carliolens. Leighton, Tre- 
sham, Robertsonus, Edgeworth, Curren, Dayus, Oglethorp, con- 
secrationem esse requisitam. Redmanus ait eam receptam esse ab 
Apostolis, atque a Spiritu Sancto institutam ad conferendam gra- 
tiam. Dayus, Roffens. Symmons, aiunt Sacerdotiam conferri per 
manuum impositionem idq; e Scripturis; Consecrationem vero diu 
receptam in ecclesia: Coxus institutionem cum manuum imposi- 
tione sufficere, neq; per Scripturam requiri Consecrationem. 
Robertsonus addit supra alios nusquam hoc munere fungi posse 
quempiam, nisi ubi magistratus invitet, jubeat aut permittat. 


Agreem. 


In the twelfth question, where it is asked, Whether in the New 
Testament be required any consecration of a bishop, or only ap- 
pointing to the office be sufficient ? the bishop of St. David saith, 
That only the appointing. Dr. Cox, that only appointing cum ma- 
nuum impositione is sufficient without consecration. The bishops 
of York, London, Duresme, Carlisle, Drs. Day, Curren, Leigh- 
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ton, Tresham, Edgworth, Oglethorp, say, That consecration is 
requisite. Dr. Redmayn saith, That consecration hath been re- 
ceived from the apostles’ time, and institute of the Holy Ghost to 
confer grace. My lord of Rochester, Drs. Day and Symmonds, 
say, That priesthood is given per manuum impositionem, and 
that by Scripture; and that consecration hath of long time been 
received in the Church. 


13th QUESTION. 


Whether (if it fortuned a Christian prince, learned, to conquer 
certain dominions of Infidels, having none but temporal learned 
men with him) if it be defended by God’s law, that he and they 
should preach and teach the Word of God there, or no? And also 
make and constitute priests or no? 


ANSWERS. 


Archbishop of Canterbury. 


It is not against God’s law, but contrary they ought indeed so 
to do; and there be histories that witnesseth that some Christian 
princes, and other laymen unconsecrate, have done the same. 

Archbishop of York. 

To the thirteenth ; to the first part of this question, touching 
teaching and preaching the Word of God; in case of such 
need; we think that laymen not ordered, not only may, but 
must preach Christ and his faith to Infidels, as they shall see 
opportunity to do the same, and must endeavour themselves to 
win the miscreants to the kingdom of God, if that they can; for 
as the wise man saith, God hath given charge to every man of his 
neighbour ; and the Scripture of God chargeth every man to do all 
the good that he can to all men: and surely this is the highest 
alms, to draw men from the devil the usurper, and bring them to 
God the very owner. Wherefore, in this case, every man and 
woman may be an evangelist, and of this also we have example. 
But touching the second part, for case of necessity ; as we neither 
find Scripture nor example that will bear, that any man, being 
himself no priest, may make, that is to say, may give the order of 
priesthood to another, and authority therewith to minister in the 
said order, and to use such powers and offices as appertaineth to 
priesthood grounded in the Gospel; so we find in such case of 





“~~ - 


ar 

es ies 
| La 

AR rep MR SO 8 Ne ree ome 
a = Pe oe Xe 





REPOSITORY. 


need what hath been done in one of the ancient writers ; altho’ 
this authority to ordain, after form aforementioned, be not to lay- 
men expressly prohibited in Scripture; yet such a prohibition is 
implied, in that there is no such authority given to them, either 
in Scripture or otherways ; for so much as no man may use this 
or any other authority which comes from the Holy Ghost, unless 
he hath either commission grounded in Scripture, or else autho- 
rity by tradition, and ancient use of Christ’s Church universally 
received over all. 
Bishop of London. 

To the thirteenth and fourteenth following; I think that necessi- 
ty herein might either be a sufficient rule and warrant to determine, 
and other such cases, considering that, tempore necessitatis mu- 
lier baptizat et laicus idem facit, et audit confessionem.* Or else 
that God would inspire in the prince’s heart, to provide the best 
and most handsome remedy therein: and hard were it peradven- 
ture to find such great necessity, but either in the train of the 
said prince, or in the regions adjoining thereunto, there might be 
had some priests for the said purposes; or finally, that the prince 
himself, godlily inspired in that behalf, might, for so good pur- 


poses and intent, set forth the act indeed, referring yet this thing 
to the better judgment of others. 


Bishop of Rochester. 

To the thirteenth and fourteenth following ; I never read these 
cases, neither in Scripture nor in the doctors, and therefore I 
cannot answer unto them by learning, but I think this to be a good 
answer for all such questions, viz. Vecessitas non habet legem. 
[Necessity has no law. | 

Bishop of Carlisle. 

It is to be thought, that Christ may call, as it pleaseth him, 
inwardly, outwardly, or by both together: so that if no priest 
might be had, it cannot be thought, but that a Christian prince, 
with others learned, inwardly moved and called, might most cha- 
ritably and godlily prosecute that same their calling in the most 
acceptable work, which is to bring people from the devil to God, 
from infidelity to true faith, by whatsoever means God shall 
inspire. 


* In case of necessity, a woman may baptize; and a layman may likewise 
do so, and hear confession. 
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Dr. Robertson. 


In hoc casu existimarem accersendos verbi et Sacramentorum 
ministros si qui forent vicini; quip si nulli invenirentur, princi- 
pem illam Christianum haberemus pro Apostolo, tanquam missum 
a Deo, licet externo Sacramento non esset commendatus, quum 
Deus Sacramentis suis non sit alligatus. 


Dr. Cox. 
To the thirteenth and fourteenth following; it is not against God’s 
law, that the prince, and his learned temporal men, may preach 


and teach, and in these cases of extreme necessity make and in- 
stitute ministers. 


Dr. Day. 

In this case, (as I think) the prince and other temporal learned 
men with him, may, by God’s law, teach and preach the Word 
of God, and baptize ; and also (the same necessity standing) elect 
and appoint men to those offices. 


Dr. Oglethorp. 

In summa necessitate baptizare et preedicare possunt et debent, 
heec etenim duo, necessaria sunt media ad salutem: at ordinare 
(ut conjectura ducor) non debent, sed aliunde sacrificos accersire, 
quos si habere nequeant, Deus ipse (cujus negotium agitur) vel 
oraculo admonebit, quid faciendim erit, vel necessitas ipsa (que 
sibi ipsi est lex) modum ordinandi suggeret ac suppeditabit. 


Dr. Red mayn. 


I think they might, in such case of necessity ; for in this case 
the laymen made the whole Church there, and the authority of 
preaching and ministring the sacraments is given immediately to 
the Church ; and the Church may appoint ministers, as is thought 
convenient. There be two stories good to be considered for this 
question, which be written in the tenth book of the History Ec- 
clesiastick ; the one of Frumentius, who preached in India, and 
was after made priest and bishop by Jthanasius. And the 
other story is of the king of the Iberians, of whom Ruffine, the 
writer of the story, saith thus: Et nondum initiatus sacris fit 
sue gentis apostolus. Yet nevertheless it is written there, That 
an ambassad was sent to Constantine, the emperor, that he would 
send them priests for the further establishment of the faith there. 

VOL. I. Yy 
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Dr. Edgeworth. 


The prince, and his temporal learned men, might and ought, 
in that necessity, to instruct the people in the faith of Christ, and 
to baptize them, ut idem rex sit, suw gentis apostolus, and these 
be sufficient for the salvation of his subjects. But as concerning 
other sacraments, he ought to abide and look for a special com- 
mission from Almighty God, as Moses had, or else to send unto 
other regions, where priests or bishops may be had, and else not 
to meddle. Examples in Eccles. Hist. lib. 10. cap. 1. de Fru- 
mentio, et cap. 2. de Ancilla captiva que convertit gentem Hi- 
berorum cujus captive monitis ad imperatorem Constantinum 
totius gentis legatio mittitur, res gesta exponitur, Sacerdotes mit- 
tere exorantur qui ceptum erga se Dei munus implerent, &c. 


Dr. Symmonds. 


I think that in such a necessity, a learned Christian prince, 
and also temporal men learned, be bound to preach and minister 
either sacraments, so that the same ministers be orderly assigned 
by the high power and the congregation. 


Dr. Tresham. 


I say to the first part, that such a king, and his temporal learn- 
ed men, not only might, but were also bound to preach God’s 
Word in this case. And as to the second part, I say, that if there 
could be no bishop be had to institute, the prince might in that of 
necessity do it. 


Dr. Leighton. 


To the thirteenth ; I suppose the affirmative thereof to be true ; 
Quamvis potestas clavium residet proecipue in Ecclesia. 


Dr. Coren. 

In such a case, I do believe that God would illuminate the 
prince ; so that either he himself should be made a bishop, by in- 
ternal working of God (as Paul was) or some of his subjects, or 
else God would send him bishops from other parts. And as for 
preaching of the Word of God, the prince might do it himself, 
and other of his learned subjects, although they were no priests. 


Con. 


In prima parte queestionis conveniunt omnes, etiam laicus, tali 
rerum statu, non solum posse sed debere docere. Menevens. 
Thirlebeus, Leightonus, Coxus, Symmons, Tresham, Redmanus, 
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Robertsonus, etiam potestatem ministrandi sacramenta, et ordi- 
nandi ministros, concedunt illis. Eborascens. hanc prorsus pro- 
testatem denegat, Coren credit principem Divinitus illuminandum 
et consecrandum fore in episcopum interne, aut aliquem ex suis, 
Pauli exemplo. Simile habet Herefordensis et Carliolensis. Day- 
us nihil respondet de ordinandis Presbyteris in hec necessitate. 


Agreem. 


In the thjrteenth ; concerning the first part, Whether laymen 
may preach and teach God’s Word? They do all agree in such 
a case, That not only they may, but they ought te teach. But in 
the second part, touching the constituting of priests of laymen, 
my lord of York and Dr. Edgeworth doth not agree with the 
other : they say, that laymen in no wise can make priests, or have 
such authority. The bishops of Duresm, St. David’s, Westminster, 
Drs. Tresham, Cox, Leighton, Crayford, Symmonds, Redmayn, 
Robertson, say, that laymen in such cases, have authority to mi- 
nister the sacraments, and to make priests. My lords of London, 
Carlisle, and Hereford, and Dr. Coren, think, that God, in such 
a case, would give the prince authority, call him inwardly, and 
illuminate him, or some of his, as he did St. Paul. 


14th QUESTION. 


Whether it be forefended by God’s law, that (if it so fortune 
that all the bishops and priests of a region were dead, and that 
the Word of God should remain there unpreached, and the sacra- 
ment of baptism and others unministered) that the king of that 
region should make bishops and priests to supply the same, or no? 


ANSWERS. 


Archbishop of Canterbury. 
It is not forbidden by God’s law. 


Archbishop of York. 


To the fourteenth ; in this case, as we have said in the next 
article afore, teaching of the Word of God may be used by any 
that can and would use it to the glory of God; and in this case 
also, the sacrament of baptism may be ministered by those that 
be no priests ; which things also we have not of Scripture, yet the 
universal tradition and practice of the Church doth teach us: and 
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peradventure contract of matrimony might also be made, the so- 
lemnization thereof being only ordained by law positive, and not 
by any ground either of Scripture or of tradition ; although, for 
very urgent causes, the said solemnization is ta be observed, 
when it may be observed; but that the princes may not make, 
that is, may not order priests nor bishops not before ordered te 
minister the other sacraments, the ministry whereof in Scripture 
is committed only to the apostles, and from them derived to their 
successors ; even from the primitive Church hitherto, and by none 
other used, we have answered in the thirteenth article. 


Bishop of London. 
Ut supra, Queest. 15. 


Bishop of Rochester. 
Ut supra, Quest. 13. 


Bishop of Carlisle. 


Not only it is given of God to supreme governors, kings and 
princes immediate under them, to see, cause and compel all their 


subjects, bishops, priests, with all others, to do truly and upright- 
ly their bounden duties to God and to them, each one according 
to his calling: but also if it were so, that any where such lacked 
to do and fulfil that God would have done, right well they might, 
by the inward moving and calling of God, supply the same. 


Dr. Robertson. 


Huic questioni idem respondendum, quod priori, arbitror. 


Dr. Cox. 
Ut supra, Quest. 13. 


Dr. Day. 


To this case, as to the first, I answer, that if there could no bi- 
shops be had to order new priests there, by the prince’s assigna- 
tion and appointment; then the prince himself might ordain and 
constitute, with the consent of the congregation, both priests and 


ministers, to preach and baptize, and to do other functions in the 
Church. 


Dr. Oglethorp. 


Si ab aliis regionibus sacerdotes haberi non poterint, opinor 
ipsum priticipem deputare posse etiam laicos ad hoc sacrum offi- 
cium; sed omnia prius tentanda essent, ut supra. 
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Dr. Redmayn. 

To this, I think, may be answered, as to the last question be- 
fore ; howbeit the surest way, I think, were to send for some mi- 
nisters of the Church dwelling in the next regions, if they might 
be conveniently had. 


Dr. Edgeworth. 
Likewise as to the next question afore. 


Dr. Symmonds. 
If the king be also a bishop, as it is possible, he may appoint 
bishops and priests to minister to his people: but hitherto, I have 
not read, that ever any Christian king made bishop or priest. 


Dr. Treshaum. 


I make the same answer as to the thirteenth question is made. 


Dr. Leighton. 
To the fourteenth ; I suppose the affirmative to be true, in case 


that there can no bishops nor priests be had forth of other countries 
conveniently. 


Dr. Coren. 

In this case, I make answer as before, that God will never suf- 
fer his servants to lack that thing that is necessary; for there 
should either, from other parts, priests and bishops be called thi- 
ther, or else God would call inwardly some of them that be in 
that region to be bishops and priests: 


Con. 


Fatentur ut prius omnes, laicos posse docere. Eboracens. 
Symmons, Oglethorp negant posse ordinare Presbyteros, tamen 
concedit. Eboracens. baptizare et contrahere matrimonia, Edge- 
worth tantum baptizare posse: nam sufficere dicit ad salutem. 
Alii omnes eandem potestatem concedunt, quam prius. Roffens. 


non aliud respondet his duabus questionibus, quam quod neces- 
sitas non habeat legem. 


Agreem. 

In the fourteenth, they agree for the most part as they did be- 
fore, that laymen in this case may teach and minister the sacra- 
ments. My lord of York, Dr. Symmonds, and Oglethorp, say, 
they can make no priests, although Symmonds said, they might 
minister all sacraments in the question before. Yet my lord of 
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York and Edgeworth do grant, that they may christen. The 
bishops of London, Rochester, and Dr. Crayford, say: that in 
such a case, Necessitas non habet legem, [necessity has no 
law. |” 


The word * sacrament” having been mentioned in the above 
extract, it may be useful to give the following explanation of the 
term, from Hooker’s Ecclesiast. Polit. * As often as we mention 
a sacrament, it is improperly understood ; for in the writings of 
the ancient fathers, all articles which are peculiar to Christian 
faith, all duties of religion, containing that which sense, or natur- 
al reason cannot of itself discern, are most commonly named sa- 
craments ; our restraint of the word to some few principal divine 
ceremonies, importeth in every such ceremony, two things, the 
substance of the ceremony itself, which is visible ; and besides 
that, somewhat else more secret, in reference whereunto we con- 
ceive that ceremony to be a sacrament.” 


D> Geen 


PROGRESS OF THE RECEPTION OF TRUTH. 


The following correspondence, addressed to a member of the 
Church in Philadelphia, exhibits the gradual reception of truth in 
so particular and natural a manner, that we believe it will be 
perused by our readers with considerable interest. The writer 
appears to be possessed of a candid and serious mind, and in the 
doubts and difficulties which he suggests, exhibits a degree of 
intelligence and sober reflection, which will make him a valuable 
acquisition to the society of the New Church. 


2d September, 1817. 


Sir, 

In returning you my sincere thanks for the books you kindly 
sent me, I shall use the freedom to trouble you with a few 
thoughts relative to the all-important subject of which they treat. 

In my childhood I was initiated into the precepts of the Chris- 
tian religion, accerding to the strictest principles of Calvin. 
When I came to the years of reflection, I found upon examining 
my heart, that I was not sufficiently spiritually minded to war- 
rant me to believe that I was of the number of the elect. The 
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books I read told me I could do nothing of myself, and finding no 
sensible assistance from the spirit, I began to conclude, that I 
was one of those whose condemnation was recorded in the annals 
of eternity. About this time, I was forced from my country and 
obliged to serve in the navy, against those whom the British go- 
vernment was pleased to style its enemies. A long night of sor- 
row and despondency succeeded, in which five of the best years 
of my life, with all the knowledge, religious or natural, I had 
acquired, departed like a dream and left a dread vacuity be- 
hind. All the powers of my mind were paralyzed, and reason 
seemed tottering to its fall. Having at last made my escape from 
my enthralment, I returned to the fields of my youth. Reason 
returned with the dawn of happiness. But I was led away by the 
sophistical reasonings of a pretended friend, and began to doubt 
the truth of revelation. I thought that every thing must bend be- 
fore the shrine of selfish reason, and what I could not compre- 
hend, I pronounced to be absurd. Providence threw in my way 
Dr. Watts’s Treatise on the Mind, I read it and saw my folly in 
not making a distinction between what was contrary to natural 
reason, and what was above it. I changed my situation, chose 
religious companions, and endeavoured once more to adopt the 
principles in which I had been educated. But still the thought 
that God had selected only a few of the human race, as heirs of 
happiness, filled me with pain and apprehension ; it broke in upon 
my studies, and soured all my enjoyments. I examined the 
scriptures, and though I found them full of expressions of love 
and good will to man, yet there were passages that gave colour 
to the creed, I had been taught to reverence, producing in my 
mind a gloomy uncertainty. A triplicity of persons in the Deity, 
was another source of uneasiness to me ; I did not know how to 
worship a plurality of persons without entertaining, in spite of 
myself, the idea of three All-powerful, Independent Beings, or in 
other words, three Gods. I will not take up your time by re- 
hearsing all my doubts and scruples: suffice it to say, that I had 
(not long previous to the time I had the pleasure of seeing you) 
formed the resolution to begin in humble sincerity to read the 
Scriptures from beginning to end, and take a note of such pas- 
sages as inculcated doctrine, spiritual or moral, or offered pre- 
cepts for the practical regulation of life, and on the result of this 
perusal, to form my creed and conduct. I made this resolution 
the more cheerfully from the consideration, that God is too good 
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to suffer any of his creatures, who sincerely search for truth, to 
be led into any delusion, destructive of their ultimate happiness. 

I was interrupted in the pursuit of this design by the arrival of 
your books. I have read the greatest part of them with mingled 
doubt and pleasure ; with doubt arising from the newness of the 
ideas, and strangeness (to me) of the doctrine, and with plea- 
sure, because many of the sentiments are congenial to my own, 
and many of the doctrines accord with my wishes, although my 
judgment remains as yet unconvinced of their reality. 

I come now to my main design, in writing to you. In an affair 
of so much importance as religion, I wish neither to reject with 
rashness, nor to receive without due deliberation. There are two 
questions, to which I hope you will kindly endeavour to furnish 
replies of a satisfactory nature. 

Q. 1. For what reason, or upon what authority, does the New 
Jerusalem Church reject certain books of the Old and New Tes- 
taments, generally received as canonical by other Christian so- 
cieties ?* 

Q. 2. How does the New Jerusalem Church reconcile its doc- 
trine concerning the resurrection, with the account given of the 
resurrection of our Saviour? In the “ Dissertation on the regene- 
rate life,” it is alleged that “the resuscitated body of the Lord 
‘** was only made apparently tangible to the senses of the incre- 
*‘ dulous disciples :” but does not this explanation convey the 
idea (with reverence be it said) that he imposed upon their senses P 
The nature of an imposition, you know, consists in gaining our 
assent to something that appears to be what it is not, in reality : 
which amounts to a deception. Now if Thomas and the other 
disciples were led to believe that they saw and handled real flesh 
and blood, at the same time that it was only an appearance of it, 
wherein does this differ from an imposition? In addition to this, 
I would ask if the material body rises not, why is it termed a 
resurrection ? You know that the original word ’Aavaeraex is com- 
posed of the reflex preposition ’aya and the verb tera I stand, ex- 
actly coinciding with the Latin reflexive preposition re and the 
verb surgere, whence our word resurrection, the act of rising 
again. Does not the original term itself, therefore, imply the ri- 
sing again of our material frame, since it would be absurd to say 
that the spirit of man revives, which never was dead ? 


* See this Repository, p. 177. 
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You will pardon my freedom in writing thus, as it arises from 
no wish to cavil, but from a sincere desire to arrive at a know- 
ledge of the truth. 

I wish you could gratify me with a perusal of Arcana Calestia, 
or the Universal Theology, or both, in English or Latin, although 
I would prefer either of them in English. If you can favour me 
with these, or any other that you may think proper, I will use 
them well, and return them punctually. 





15th October, 1817. 
Sir, 

I received the books which you were so kind as to send me, and 
for which I beg you to accept my grateful thanks. 

When I entered upon the perusal of the Arcana Celestia, I 
was much startled at the doctrine which teaches that Adam was 
not a man, nor Eve a woman; and that the first chapter of Ge- 
nesis was merely an allegorical representation of the several 
states of man, or of a church, progressively from naturals to spi- 
rituals, or as I have been taught to say it, froma state of nature 
to a state of grace. However, I read on, determined to judge as 
impartially as prejudice would allow me, for I dare not say im- 
partially, without this qualification; having often had occasion 
before now to perceive and lament the baneful influence of pre- 
judice over my own heart, as well as to witness its effects in the 
hearts of others. In this spirit I have perused this first volume, 
and though I am not convinced altogether of the truth of all it 
contains, yet the consistency of the various reasonings with the 
proofs brought from the Scriptures, have beat down many objec- 
tions, which had previously arisen in my mind; and those that 
still remain are so much dissipated and obscured, that I cannot 
rightly say whether they are the offspring of reason or prej@- 
dice ; I will give you one of these as an example. 

Objection.— Baron Swedenborg was a man of very extensive 
learning, and bold imagination. May not therefore the warmth 
and vigour of this faculty have overpowered his judgment ? And 
aided by an excellent memory, and a peculiar creative ingenuity, 
might it not produce in his mind a belief, a sincere belief, that 
all he advanced was genuine truth ? And at the same time might 
it not be only the production of a vivid fancy, guided in its wan- 


derings by deep learning, and the dictates of a really pious and 
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benevolent heart? There appears to be a plausibility possibility 
in this supposition. A fertile imagination can with ease mo- 
ralize, or even spiritualize the visible objects of nature. It is 
only going a step farther to consider these objects as real corres- 
pondences to the things of a spiritual world, and instantly a 
theory may arise as beautiful and wild as the beaming Parhelion, 
and like that too, wnsubstantial. 

In the case before me, however, where I perceive so much to 
commend, and so little to condemn, I would not rashly pronounce 
any doctrine to be illusive, merely because it is foreign to the 
ideas I have hitherto entertained; neither would I assert those 
parts to be absurd, which as yet I cannot fully comprehend ; but 
the thought that there is a possibility of being led astray from the 
path of truth and reason, by the powerful and sympathetic influ- 
ence of fancy, creates in me a slowness of conviction, which I 
believe will not surprise you. 

The doctrine of the identity of the Godhead, with the divine 
person of our God and Saviour, the Lord Jesus Christ ; and that 
he is the Creator, Redeemer, and Regenerator of his creatures, 
appears so fully established by Scripture, and so agreeable to 
reason, that I have scarcely a scruple concerning it. And in- 
deed, all the doctrines appear so congenial to piety, to God, and 
love to mankind, that like Felix, “ [ am almost persuaded” to 
embrace them. Still there are some things overhung with clouds 
and darkness, to me impenetrable, and which I despair of ever 
being able to explore. His account of the spiritual world is of 
this description, to which I may add the doctrine of the resur- 
rection, and some parts of the doctrine concerning the Holy . 
Scriptures. 

I shall gladly comply with your desire, in giving you from time 
to time, an account of the objections that start up in my path, in 
opposition to the sentiments delivered in these volumes; and that 
not for the sake of cavilling or disputation, but in order that you 
may assist me in opening a clearer and less obstructed passage to 
the progress of truth; and I trust, that the Lord who is the light 
and life of the world, will be a “ light to our feet, and a lamp to 
our paths.” Is there no periodical publication, no magazine pub- 
lished under the auspices of your church, which might give one 
an opportunity of discussing and receiving information on doubt- 
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ful points? If you have not already such a convenience, I would 
have you to get some of your literary members to commence 
something of that kind if possible; if there is already such a 
thing in circulation, I would gladly be a reader. 


24th January, 1818. 
Dear Sir, 

It was my intention to have troubled you with a long series of 
objections, but as I have found answers to a number of them my- 
self, I shall postpone sending you any for some time at least, 
that I may not put you to any unnecessary trouble. 

Our correspondence has been so long interrupted by the sea- 
son, that I forget whether I had an apportunity or not, of acknow- 
ledging your last very acceptable communication. 

I stated in my last, that'I believed we should never agree in 
all points; perhaps we may not, but I dare not be so positive as 
I was then. 

[ feel myself in a very strange state. When I endeavour to 
collect my thoughts, it seems as if my intellectuals were lying in 
a confused heap, without system, and without‘form. As far as I 
fully understand the doctrine of the New Church, it seems so im- 
pressed with the form of truth, that I dare not reject it. Present- 
ly something suggests, that appearances are not always to be 
trusted, that the primitive Christians, as far.as it may be ga- 
thered from the writings of the apostles, had no such views, that 
their minds were probably more receptive of heavenly truth than 
any person in our sinful age; that the opinions of the New 
Church originated in one man; the opinions of the first Chris- 
tians were inculcated by men who were distinguished with extra- 


_ ordinary gifts, and had enjoyed the company and conversation of 


their Divine Instructor for years, &c. These suggestions, and 
others of a similar nature, prevent me from an unequivocal ad- 
mission of such doctrines as I even think I understand, as truths. 
{ wish I had time and opportunity to search these things to the 
bottom ; what would I give for the hours which I perceive to be 
a burden to others! I would ask no other estate on earth. 

Is there no book that would be a useful help to the spiritually 
understanding of the Scriptures ? No commentary by any minis- 
ter of the New Church ? If there be, I wish you could furnish me 
with one that you approve, until such time as I shall be able to 
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advance the money for it. I want no more presents of books, I 
am too deeply indebted to you in that respect already. 

This leads me to form another wish, viz. that I could get a 
more profitable situation than the one I am in, that I might have 
it in my power to procure things that this situation will not afford 
me. You will think I am discontented, I hope [ am not unlaw- 
fully so, since my wish is not for worldly wealth, but only for 
the means of arriving at heavenly wisdom. 

You say true, I hope, when anticipating my full conviction of 
the truth of the doctrines of the New Church, you observe, ‘that 
‘¢ T shall not rest contented with having fownd the pearl of great 
‘¢ price, but will want to trade in it ; that I shall be like the wo- 
‘¢ man who found her piece of silver and called in her friends to 
‘rejoice with her.”” With what joy indeed I would devote every 
opportunity in my power to that purpose. It is a thought that 
has many times occurred to myself, that I would love to be a 
messenger from the Lord, spreading around me the glad tidings 
of peace on earth, and good will to men. I wished to be so when 
a boy; asked my friends for education, and was refused; at- 
tempted to get education myself, and was frustrated from want 
of means. Home then seemed cold to me; left it and was kid- 
napped, and sent aboard a British ship of war: after losing five 
of the best years of my life, returned, and the same thought oc- 
curred: the same desire returned; but without friends to aid, 
or means to support me through the expense of a regular educa- 
tion, I abandoned the design. Driven by the hand of oppression 
from my hapless country, I find myself on another shore ; and all 
my former opinions on the doctrinal part of religion shaken to 
the foundation. Indeed many of them being only built on the 
sandy foundation of early prejudice, and often battered by the 
gusts of surmise, and sapped by the damps of doubt; they were 
the more easily overthrown by the floods of truth. I know not 
what the Lord may yet give me to perform, but at any rate, it is 
my desire that I may always be enabled to be as useful as possi- 
ble to my fellow-creatures; believing, that herein consists our 
real duty to our Saviour, and to one another. “ Hereby” said the 
Lord while on earth, “hereby shall men know that ye are my 
disciples if ye love one another.” 

I have requested a young man, ******* to call on you for a 


book or books, as you may think proper; he is a townsman of 
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mine, and one whom I much esteem ; he now resides in the coun- 
try at a short distance from ******, I have written to him con- 
cerning the doctrines of the New Jerusalem, and he has request- 
ed me to favour him with a reading of some of the books which 
contain these doctrines. 1 would have done as he requested, but 
as I believe Mr. ******, (who bears this) will go by land, I do 
not like to cumber him with a parcel. I have therefore written 
him to wait on you, which he probably will do the first time he is 
in town, on a week day; I have given him a line addressed to 
you; you must excuse all this freedom I take with you, which 
is perhaps too much for a stranger, and yet, I cannot think my- 
‘self altogether a stranger; I would be considered in matters of 
this kind as a friend ; in all affairs, merely civil or commercial, 


I indeed view wyself as a stranger, and expect to be treated as 
such, 


25th February, 1818. 
Sir, 

[ have read a part of the volume you kindly sent me, with more 
interest, and I think, better understanding, than I did the first 
volume ; still I think it inexpressibly strange, that things should 
be so. The explanations seem to be appropriate, and the conclu- 
sions just; yet, still I dare not venture to think them the very 
truth : « they seem too good news to be true.” I perceive, (but 
my light is dim) I perceive, as it were a necessity for giving a 
spiritual meaning to the Scriptures; I have read often with a 
kind of disbelief, which I durst not own even to myself, the as- 
sertions of Divines, concerning the external beauties.of Scrip- 
ture. They pointed at elegance of style, vividness of conception, 
and sublimity of manner in passages, which they maintained to 
be unequalled in any other compositions, setting aside their di- 
vine origin, which I must confess, appeared to me to be so infe- 
rior in these respects, that, had they judged as partially of a mere- 
ly human composition, I would have laughed at their absurdity. 
This led me to the opinion, that the Holy Spirit had directed the 
writers of Scripture, merely in relation to the facts, and doc- 
trines; and that the words, &c. were left to the choice of the 
writer. I knew that it was said, “ that all Scripture is given by 
inspiration for instruction,” but the greatest part, or at least a 
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great part of the Old Testament, and the last book of the New, 
besides many detached passages seemed to me “a fountain seal- 
ed.” The views which are laid open by the New Church on this 
subject, are exhaustless, and sublime, but to me they wear the 
air of pleasing dreams. This is owing to the prejudices of educa- 
tion in part, and partly, because I cannot see a sufficient reason 
to account for the apparent ignorance of the apostles, and primi- 
tive Christians, of the doctrine of correspondences; to which I may 
add, the abstruseness of the new doctrine, being in my opinion far 
above the comprehension of thebulk of mankind, and therefore not 
fitted for general belief and practice. Another thing which makes 
me slow of assent, is the fear of being deceived. I find to my 
utter confusion, and disappointment, that almost all my former 
knowledge, amounts to worse than ignorance ; and I find it more 
difficult to unlearn errors and prejudices, than it would be to 
learn every thing from the foundation; I may still mention one 
thing more, which prevents me from forming a conclusion, viz. 
My inability as yet, to bring the doctrines all at once under my 
view, to perceive their connexions, and relations, their univer- 
sal compatibility with Scripture, and the nature of things, their 
influence on the heart, and on the life, &c. All these circum- 
stances must be known, and not only known, but embodied, and 
placed full before the eye of my mind, before I can come to a 
final determination. 

From an expression in your letter, you seem to believe me 
possessed of more time than I am, in reality; I have nine hours 
public labour ; incidental circumstances generally deprive me of 
two hours more. In order to renew the traces of necessary know- 
ledge on a faithless memory, rendered such by misfortune, requires 
at least four hours more; add to this, seven hours for sleep, &c. 
and I have only two hours left for meditation, reading, and wri- 
ting to my friends, or for mentalimprovement. But I have much 
reason to be thankful for the spare time that I have; many other 
situations would allow me less. Nevertheless, [ cannot help wish- 
ing that I had a situation that would afford me a competence, 
and at the same time, allow me to follow that course of mental 
improvement, I have sketched out for myself, but I shall endea- 
vour to be content, being well assured, that infinite wisdom or- 
ders all things weli. 
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When you find leisure and inclination to write, I would be 
glad to hear from you by post, or any way: in the mean time, 
I am, dear sir, 

With much respect, your obliged 








Here we leave this interesting inquirer ; but we trust our read- 
ers will shortly be gratified with further information of his pro- 
gress. He appears to be so rapidly overcoming the difficulties 
which have presented themselves in his way, that to interrupt him 
in his course, with arguments or explanations, would only incum- 
ber him with help. In the mean time, we bid him God speed. 


QUERY, 
As to the Lost Sheep of the House of Israel. 


‘ Who are the lost sheep of the house of Israel P 
An answer to the above question, in the next Repository, will 
oblige a well wisher of the New Church. C. 8. 


Sheep mean those who are in good: they are said to be lost, 
when they are not in truths of doctrine, having wandered from 
the right way. Ways signify truths leading to good. Israel is 
the spiritual Church, in this case the Church at the time of the 
Lord’s first advent coming to an end, through a loss of the life of 
charity, and a perversion of the truths of faith. In the instance 
alluded to in the text desired to be explained, is meant, therefore, 
the Jewish Church. The apostles, who are or correspond to the 
truths of the New Dispensation, are commanded to go first to the 
lost sheep of the house of Israel. That is, the truths of the New 
Dispensation are first declared or promulgated to those in the 
former Dispensation, who, although in errors of doctrine, are yet 
in the good of life. It is the same case at the present day. The 
truths of the New Dispensation will be first manifested to those 
of the Old Church who are in good, and afterwards to the Gen- 
tiles who will receive abundantly. | 
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ERROR 


In the English translation of ** The Apocalypsis Explicata,” 
Vol. VI. p. 153. No. 1185. 


A friend, in a late visit, having referred to a passage in the 
Apoc. Expl. as somewhat extraordinary, it became a question 
whether it was a correct translation of the original Latin. The 
words in the English translation are these : *¢ They who are in the 
spiritual affection of truth, are elevated into the light of heaven, 
so as to perceive the illustration. Ithath been given me to see it, 
and from it to perceive distinctly what cometh from the Lord, and 
what from the angels : what cometh from the Lord is written, [ or 
given in my writings | and what from the angels is not written.” On 
turning to the original Latin of E. Swedenborg, it was found that 
our author’s meaning was altogether misconceived by the English 
editor of the translation: and I recollected that not long since 
I had met with a passage in the writings of E. Swedenborg, (the 
place not now in my mind) in which he stated, that, in his spiri- 
tual communications, he distinguished between what came from 
the Lord by its appearing to be written, and what came from angels 
by its not appearing to be written; by which I understand, that 
what came from the Lord not only affected the hearing, but sub- 
sisted manifestly in letters to the eye. He being emphatically 
the Worn, what he says descends to the very ultimates of words 
and letters; whereas, angelic communications are merely spiri- 
tual, and do not so descend into ultimates. The expression, 
«What cometh from the Lord is written, or given in my writ- 
ings,’ is an expression altogether out of joint and unintelligible. 
Had the words been “* What came to me from the Lord is given 
in my writings,” they would have been more intelligible. But it 
is to be recollected, that E. Swedenborg has written in innume- 
rable places what came to him frgm angels; for he tells us so, 
explicitly and repeatedly. Our author does not, in this passage, 
mean to tell us what he has or has not put in his writings; but 
merely what he observed or perceived as to the nature and cha- 
racter of the respective communications made to him, carefully 
and distinctly marking the difference between a divine commu- 
nication and a communication from angels. The Latin is in these 
words: * Illi qui in affectione veri spirituali sunt, elevantur in 
lucem ceeli, usque ut percipiant illustrationerh. Mihi datum est 
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illam videre, et ex illa percipere distincte quid a domino venit, et 
quid ab angelis, quod a domino, hoc scriptum est, et quod ab an- 
gelis non scriptum.” In English, literally, it is thus: “ Those 
who are in the spiritual affection of truth are elevated into the 
light of heaven, even so that they perceive the illustration. It 
was given me to see it, and from it to perceive distinctly what 
came from the Lord, and what from angels, that which [came] 
from the Lord, this was written, and that which [came] from the 
angels was not written.” 

Curiosity excited an inquiry whether Mr. Hill’s translation, 
still remaining in Philadelphia, a copy of which had been sent to 
England for publication, was in agreement with the printed one ; 
but it was found, on examination, not to be so, but in agreement 
with that last above given. The English editors appear to have 
misconceived our author’s meaning entirely, changed the tenses 
of the verbs in Mr. Hill’s manuscript, and inserted the words in 
brackets “for given in my writings.|” The meaning of the 
author has thus been entirely lost im the translation. This 
shows how cautious we should be, in mixing any thing of our 
own in the translations of our author’s writings, or giving our 
own construction to his words. It will often be found injurious. 

As it is important to have an exact rendering of those invalu- 
able writings, the above was thought sufficiently important to 
communicate it for the benefit of the Church at large. Z. 


a ~¢ ee 


On the translation of a part of Arcana Celestia, p. 318, No. 7270, 


The following appears to be very obscurely rendered : “ But it 
is well to be noted that the truth divine, which flows-in into the 
third heaven nearest to the Lord, also together without successive 
formation flows-in even into the ultimates of order.”’ 

In place of the words in italics, I would give the following, as 
being clearer, and more expressive of the sense of the original, 
“also at the same time flows-in even into the ultimates of order, 
without successive formation.” 

The Latin is, “ etiam simul absque successiva formatione in- 
fluat usque in ultima ordinis.”. The words “ together without’ 
seem to confound the plain English reader. Z. 
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BIBLICAL CRITICISM. 


We commence in this, and shall continue in the future num- 
bers of the Repository, a plan for some time in contemplation, of 
presenting various matters of Biblical criticism, both original, and 
extracted from authors of celebrity. Much of the information 
thus inserted may be well known to scholars ; but as our Reposi- 
tory is intended for the benefit of readers of every class, and 
many of them in remote parts of the country might not have op- 
portunities of otherwise acquiring the knowledge thus communi- 
cated, its usefulness for the edification of the Church at large, 
will, it is hoped, plead its apology with the few who are more 
fully instructed. We begin with the “ Horee Biblicee [ Bible hours ] 
of Butler,” a member of the Church of Rome, but whose book is 
worthy the attention of every Christian. He was a lawyer of 
great learning in his profession, and appears to have applied his 
powers of acute research and clear illustration with great suc- 
cess to theological subjects. Leusden and others will also fur- 
nish various useful extracts, which will be given from time to 
time. 

In this department, communications from Biblical scholars, of 
all religious denominations, are respectfully invited, and will be 
cheerfully received and duly attended to. As Christians of every 
society agree in the importance of an accurate understanding of 
the letter of the Word, the labours of all may be considered in 
this respect as running in the same course. Literary discus- 
sions, therefore, upon this subject, cannot but ultimately eventuate 
in the general benefit. 


—— 


Extracts from the “ Hore Biblice (Bible hours) by Charles 
Butler, Esq. of Lincoln’s Inn.”’ 


«¢ With a view to impress on the. memory the result of some 
miscellaneous reading on different subjects of Biblical literature, 
the following notes were committed to paper. It may be found 
that they give: 

I. Some history of the rise and decline of the Hebrew language, 
including an account of the Mishna, the two Gemaras, and the 
Targums: II. Some account of the Hellenistic language, princi- 
pally with a view to the Septuagint version of the Bible: under 
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this head, mention will be made of the early versions of the Old 

Testament, and the Biblical labours of Origen: III. Some obser- 

vations on the effect produced on the style of the New Testa- 

ment, Ist, by the Hellenistic idiom of the writers; 2dly, by the 

Rabbicinal doctrines current in Judea at the time of Christ’s ap- 

pearance, and by the controversies among the sects, into which 

the learned were then divided ; 3dly, by the literary pursuits of 
the Jews being confined to their religious tenets and observances ; 

Athly, by the political subserviency of the Jews to the Romans ; 

5thly, by their connexions and intercourse with the neighbouring 

nations ; and 6thly, by the difference of the dialects, which pre- 

vailed among the Jews themselves: IV. Some account, Ist, of 
the Biblical literature of the middle ages; 2dly, of the industry 

of the monks ; and Sdly, of the industry of the Jews, in copying 
Hebrew manuscripts: V. Some notion of the Masorahs, and the 
Keri and Chetib: VI. Some notion of the controversy respect- 
ing the nature, antiquity, and utility of the vowel points: VII. 
Some general remarks, Ist, on the history of the Jews, after their 
return from the Babylonish captivity to the birth of Christ; 2dly, 
on the persecutions suffered by the Jews; Sdly, on their present 
state ; 4thly, on their religious tenets ; 5thly, on the appellations 
of their doctors and teachers; 6thly, on the Cabala; 7thly, on 
their writers against the Christian religion ; and 8thly, on their 
principles respecting religious toleration: VIII. Some observations 
on the nature of Hebrew manuscripts, and the principal printed 
editions of the Hebrew Bible: IX. Some account of the princi- 
pal Greek manuscripts of the New Testament: X. Of the poly- 
glot editions of the New Testament: XI. Of the principal Greek 
editions of the New Testament: XII. Of the versions of the New 
Testament imto the Romeika, or modern Greek: XIII. Of the 
oriental versions of the New Testament: XIV. Of the Latin 
Vulgate: XV. Of the English translations of the Bible: XVI. 
And of the division of the Bible into chapters and verses: XVII. 
Some general observations will be offered on the nature of the 
various readings of the sacred text, so far as they may be sup- 
posed to influence the questions respecting its purity, authen- 
ticity, or divine inspiration : XVIII. Mention will then be made 
of the principal works made use of by the writer, in the course of 
his inquiries. 
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I. 

The claim of the Hebrew language to high antiquity cannot be 
denied. Its pretensions to be the original language of man- 
kind, and to have been the only language in existence before the 
confusion at Babel, have by many respectable writers been thought 
not inconsiderable. In a general sense, it denotes the language 
used by the descendants of Abraham, in all the variations of their 
fortune, before and after they became possessed of the promised 
land, during their captivity in Babylon, to the time of their final 
dispersion ; and from their final dispersion, so far as they retain- 
ed a peculiar language of their own, to the present time. But it 
may be more accurately considered, under the three distinct 
idioms of South Chanaanitic, Arameean, and Talmudical. 

I. 1. It evidently received the appellation of South Chanaan- 
itic from its being the idiom of the inhabitants of the land of Cha- 
naan: and, as no material alteration took place in it, during the 
long period which elapsed from Abraham’s arrival in Chanaan 
till the captivity, it is known, through the whole of this period, 
by that appellation. Nice observers have professed to find, that 
it arrived at its perfection in the reign of Solomon, and to remark 
in it some degree of falling off, from that time ; and have there- 
fore pronounced his reign to be the golden, and the prophesyings 
of Isaiah to be the silver age of the Hebrew language: but, unless 
this observation be understood with some qualification, it appears 
to have more of fancy than of truth. During the captivity of the 
Jews in Babylon, their language was far from being wholly for- 
gotten by them. On their return, it was greatly their wish to 
restore it; but their commixture with the natives of the country 
where they had been captives, the residence of many of them in 
the neighbouring nations, their intercourse and habits with the 
subjects of other kingdoms, and their frequent political connex- 
ions with the Seleucidan monarchs, introduced into it a multitude 
of foreign words and foreign idioms. In the progress of time, 
they debased it altogether, and in a manner converted it into 
another language. 

I. 2. In this state, it is known by the appellation of Arameean, 
from Aram, one of the sonsof Sem. His descendants inhabited 
the Mediterranean region, between the Tigris and Euphrates, and 
extended north to Armenia, and south to Shinaar, Babylon, and 
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Chaldea. To the west were the descendants of Ashur, another 
of the sons of Sem, called the Assyrians; their chief city stood 
upon the Tigris, and was called Ninive ; beyond them were the 
people of Media. ‘There is reason to suppose that the descend- 
ants of Aram never extended themselves beyond the Tigris: but 
they passed the Euphrates, west, afid occupied the territory 
known to us by the name of Syria. Aram, Zobah, and some 
other places, were denominated from them. In consequence of 
the circumstance above adverted to, the Arameean language be- 
came, after the captivity, the general language of Palestine. It 
branched into two dialects, the Chaldaic, or East Aramzean, and 
the Syriac, or West Arameean. The East Aramzean was spoken 
at Jerusalem and Judea; the West, in the Galliseea Gentium. 
The learned, however, still cultivated the study of the Old He- 
brew, or South Chanaanitic, and it was used in the service of the 
synagogue. Thus it continued the language of literature and 
religion, but the language of common discourse was the Arameean. 
That, therefore, was the larfguage of the Jews, at the time of the 
birth of Christ : it was spoken by him, in his familiar instructions 
and conversations; and, with some variations, it continued the 
language of Judeea till the final dispersion of the Jews, after the 
destruction of Jerusalem. 

I. 3. Notwithstanding the destruction of that city, a large 
portion of the Jews remained, or established themselves in Judea. 
By degrees, they formed themselves into a regular system of 
government, or rather subordination, connected with the various 
bodies of Jews, dispersed throughout the world. 

They were divided into the Western and Eastern Jews. The 
Western were those who inhabited Egypt, Judea, Italy, and 
other parts of the Roman empire; the Eastern were those who 
were settled in Babylon, Chaldea, and Persia. ‘The head of the 
Western Jews was known by the name of patriarch; the head of 
the Eastern Jews was called, prince of the captivity. The office 
of patriarch was abolished by the imperial laws, about the year 
429; from which time, the Western Jews were solely under the 
rule of the chiefs of their synagogues, whom they called primates. 

The princes of the captivity had a longer and more splendid 
sway. ‘They resided at Babylon or Bagdad, and exercised their 
authority over all the Jews who were established there, or in the 
adjacent country, or in Assyria, Chaldeea, or Parthia. They 
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subsisted as late as the twelfth century. In the midst of their 
depression and calamities, the Jews were attentive, in some mea- 
sure, to their religion and language. With the permission of the 
Romans they established academies. The most famous were 
those of Jabuc and Tiberias. 

About the reign of Antoninus Pius, [his reign began A. D. 138 
or 139] Rabbi Jehuda Hakkodesh published a collection of Jewish 
traditions, called the Mishna, the style of which seems to show, 
that their attempts to restore their language had not been suc- 
cessful. Surenhusius published the original, with a Latin version, 
and the commentaries of Maimonides and Bartenora, in six vo- 
lumes folio, at Amsterdam, 1698-1703. It has been translated 
into German by Rabe: his translation was published at Onolz- 
bach, in 1760-17683, in six volumes quarto. 

As a supplement to this, the first Gemara was written, for the 
use of the Jews of Judeea, whence it is called the Gemara of Jeru- | 
salem. ‘The style of it is so abrupt and barbarous, that the most 
profound Hebraists almost confess their inability to undetstand 
it. After the death of Antoninus Pius, a fresh persecution broke 
out against them, and they were expelled from their academies 
within the Romanempire. The chief part of them fled to Baby- 
lon, and the neighbouring countries ; and there, about the fifth 
century, they published what is called the second or Babylonish 
Gemara, in which there is less of barbarism and obscurity than in 
the former. A translation of it was begun in Germany by Rabe. 
The Mishna and Gemara form what is called the Talmud; and 
the idiom of the collection is cailed the Talmudical. From there 
being two Gemaras, there are two Talmuds, the Jerusalem and 
Babylonish: the former consists of the Mishna and Jerusalem 
Gemara ; the latter of the Mishna and Babylonish Gemara. The 
former is preferred by the Christians, as containing fewer fables 
and trifles; the latter is preferred by the Jews, as descending 
most into particulars. When they mention the Talmud, gene- 
rally, they understand by it the Babylonish Talmud. 

The Talmudical language was used by many of their writers. 
About the year 1038, the Jews were expelled from Babylon. 
Some of the most learned of them passed into Africa, and thence 
into Spain. Great bodies of them settled in that kingdom. They 
assisted the Saracens in their conquest of it. Upon that event, 
_ an intimate connexion took place between the disciples of Moses 
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and the disciples of Mahomet. It was cemented by their com- 
mon hatred of the Christians, and subsisted till their common 
expulsion. This is one of the most brilliant epochas of Jewish 
literature, from the time of the destruction of Jerusalem. Even 
in the darkest ages of their history, they cultivated their lan- 
guage with assiduity, and were never without skilful gramma- 
rians, or subtle interpreters of Holy Writ. But, speaking gene- 
rally, it was only during their union with the Saracens in Spain, 
and in the flourishing ages of the Caliphs of Bagdad, that they 
ventured into general literature, or used in their writings, a 
foreign, and consequently in their conceptions, a profane lan- 
guage. 

In the literature of the Jews, the Targums fill a considerable 
space. They are paraphrases, which at different times, and by 
different hands, have been made in the Chaldaic language, of all 
the Hebrew parts of the Old Testament. They have various de- 
grees of merit. What is called the Targum of Onkelos is con- 
fined to the Pentateuch, and is far better executed than any of 
the others. ‘There are strong grounds for supposing that all the 
Targums are subsequent to the Version of the Seventy.” 


NAAMAN THE SYRIAN, 


WORSHIPPING IN THE HOUSE OF RIMMON. 












2 Kings, v. 15 to 19. 


And he (Naaman ) returned to the man of God, he and all his 
company, and came and stood before him: And he said, behold, 
now I know that there is no God in all the earth but in Israel ; 
now, therefore, I pray thee, take a blessing of thy servant. But 
he said, as Jnnovan liveth, before whom I stand, I will receive 
none. And he urged him to take it but he refused. And Naaman 
said, shall there not then, I pray thee, be given to thy servant two 
mules’ burden of earth ? For thy servant will henceforth offer 
neither burnt offering nor sacrifice unto other Gods, but unto 
Jenovan. In this thing Jenovan pardon thy servant, that 
when my master goeth into the house of Rimmon to worship 
there, and he leaneth on my hand@, and I bow myself in the house 
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of Rimmon ; when F bow down myself in the house of Rimmon, 
Jenovan pardon thy servant in this thing. And he said unto 
him, go in peace. 

These words have given occasion to much controversy in the 
church ; our common English translation rendering the words of 
Naaman, captain of the host of the king of Asyria, in the pre- 
sent tense, as to grammatical form, but with a future or pro- 
spective meaning, that is as requesting indulgence in his com- 
plying with the religious rites of his country, in bowing down 
when accompanying his master, who leaned upon his hand in the 
act of worship, in the house of Rimmon; whilst others are of- 
fended at the idea, that Naaman or the prophet, should connive 
at any degree of compliance with idolatrous rites under any cir- 
cumstances or pretence whatever. 

Our English translation is frequently censured for erroneous | 
renderings of the original, by individuals holding religious opi- - 
nions different from those very venerable translators. The ob- 
jectors sometimes have discovered blemishes, and very often 
have substituted worse renderings, whilst they supposed they 
had detected errors. Whoever has taken the pains to search 
the original, and maturely considered this translation, will fre- 
quently find that with all its faults, it is the fruit of extensive 
learning, and deep consideration. I have often had occasion to 
admire the careful investigation of the context and parallel 
places, upon which the translations of particular passages are 
founded. It is very true they performed their work under the 
influence (a very powerful one to be sure) of particular doc- 
trines, and knew little, if any thing, of the spiritual sense of the 
Worp. This has been the occasion of many aberrations from 
the true meaning of the original ; but making allowance for 
these sources of error, the English portion of the Christian 
Church has great reason to thank the Divine Providence for this 
inestimable treasure. It will be difficult for any member of the 
Old Church to amend this translation. The New Church stands 
on a different footing, and I trust the day will come, when this 
Church will produce a translation universally acceptable. ‘TTwo 
guides are indispensably necessary to the perfection of such a 
work. ist. A complete knowledge of the Hebrew language and 
its peculiar grammatical structure. Qdly. Sound doctrine. The 
first is the footpath, the second the lamp which enlightens that 








REPOSITORY. 377 


path, when in itself obscure. For the first we should pay great 
respect to those, to whom, as says the Great Apostle of the Gen- 
tiles, were committed the oracles of God, among whom, even to 
the present day, the original, if not a living language, is, at least, 
as from the beginning it has been, the constant language of their 
public and private worship, and whose miraculous veneration for 
the sacred deposit-is such, as not to permit an alteration in size, 
form, or position, of a letter or point, for any opinion of their 
own as to what is, or may be its meaning. In this scrupulosity 
it is melancholy to say they have few imitators among Christians. 
For the attainment of the second, that is, sound doctrine, a com- 
prehensive view of the whole Worp collectively, a modest sub- 
mission to its teachings, however it may be opposed by the false 
light of self-derived intelligence, a charity sufficiently ample to 
embrace the whole rational creation, and a belief in and a know- 
ledge of the Spiritual Sense, must be combined. Especially we 
should know that “ the letter killeth, but the spirit giveth life,” 
that “ the words the Lorn speaketh are spirit and are life,” and 
remember that whilst we view the letter with holy veneration, 
yet as * ministers, not of the letter but of the spirit,” it is our 
duty to look through the covering to its higher and interior con- 
tents. Who does not endeavour to draw over the letter to fa- 
vour his peculiar views, and how often does the Christian com- 
mentator, not content with interpreting, use both ends of the 
Stylus,* to make the sacred Worp administer to his own opi- 
nions ? 

It is remarkable that our common English translation of the 
passage under investigation, is supported by the Chaldee para- 
phrase of Jonathan, the Septuagint, and the Vulgate, and by the 
best Hebrew scholars, both Jewish and Christian. See Com. of 
Rabbi Sol. Yerchi,ad locum, Calasio’s and Buxtorf’s Concordances, 
Guarin’s Heb. Gr. 1 v. p. 304, Arias Montanus, Pagninus, Lu- 
ther, the Massorah, and others. In Walton’s Polyglot we have 
a Latin interlineary version of the Hebrew, and a Latin trans- 
lation of the Septuagint, the Chaldee paraphrase, the Syriac, and 
the Arabic version. In all these Latin translations the words of 





* The Stylus was an instrument used by the ancients in writing upon 
tablets of wax. It had a broad end with which they erased when necessary, 
and a pointed end with which they wrote. 
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the 18th verse, are in conformity with our common translation. 
Rabbi Solomon Yerchi in commenting upon the passage, says, 
Naaman asks forgiveness for the act as done unwillingly, or by 
constraint. In the Targum of Jonathan Ben Uzziel, we have 
the word rendered in Chaldee t\i0x) and “ J shall bow down 
myself,’ in the first person singular of the future. To his opi- 
nion as to the grammatical construction of the language, the 
greatest respect is to be paid.* 

It is perfectly true the Hebrew words which are translated 
‘he leaneth upon my hand and I bow myself in the house of 
Rimmon,” are put in what is commonly called by Hebrew Gram- 
marians the past tense; but both these verbs are preceded by 
the particle 1 Waf which has the remarkable quality of convert- 
ing what without it, would be a past tense, into the future, and 
a future into the past. ‘This idiomatic characteristic of the He- 
brew language, is as well known and as universally, as the most 
simple and common rule of syntax in any language. To dis- 
pute it is as vain as it would be to dispute the common rule that 
the verb agrees with its nominative in number and person. We 
cannot open a page in the Hebrew Bible without meeting with 
the application of the rule in numerous instances. For example, 
Gen. i. 3. “ nd God said,” “ There was light.” vy. 4. “ God divi- 
ded.” All these verbs in the original are in what has been called 
the future. So throughout the chapter, and from one end of the 
Bible to the other similar instances are to be found. To enume- 
rate them would be as endless as to count the occurrences of the 
articles a and the, in the same book. It is in fact a common and 


* This Targum of Jonathan, was a Chaldee paraphrase, made for the use 
of the Jews, and is of the highest authority. The author is said by the 
Jews to have been the most eminent_of eighty highly celebrated scholars, 
bred by the great Hillel. He is said to have flourished one hundred years 
before the destruction of the second temple, and of course lived before the 


~ birth of Christ. His paraphrase is in the highest veneration among the 


Jews, who say of him that during the hours he was occupied in the study 
of the law, (the Pentateuch) every bird that flew over him was burnt, and 
that if any fly happened to light upon his paper whilst he was writing this 
Targum, they were immediately burnt up by fire from heaven, without hurt 
to the paper. Although we are not called upon as Christians to believe all 
this, yet it is.enough to shew that he must have been perfectly well ac- 
quainted with the grammatical construction of the language of his nation. 



















































REPOSITORY. 379 


uniform mode of expressing the past time. The adverb of time 
az, signifying then, has sometimes the same effect. Ex. xv. 1. 
“ Then sang Moses,” is future. Deut. iv. 41. “ Then Moses se- 
vered,”’ is future. The very words of the prophet in the 19th 
verse of the passage under examination are future, “ and he shall 
say (not said) go in peace.” 

On the other hand 1 Waf converts the preterite to a future. 
Take these few remarkable instances. Ex. xii. 23, 24. “ For the 
Lorp will pass through to smite the Egyptians; and when he 
seeth the -blood upon the lintel, and on the two side posts, the 
Lorp will pass over the door, and will not suffer the destroyer 
to come in unto your houses to smite. And ye shall observe this 
thing for an ordinance to thee and to thy sons for ever.” All the 
verbs in italics, are in the original Hebrew in what is called the 
past tense, yet are plainly to be understood as future, particular- 
ly the words, ‘ and ye shall observe.” To render these last by 
the past tense in English, “ and ye have observed this thing for 
an ordinance to thee and to thy sons for ever,” would be the 
highest absurdity. Deut. xxvii. 10. * Thou shalt therefore hear* 
the voice of JEnovan thy God and do his commandments.”’ 
These words are in the past tense. Professor Wilson of Aber- 
deen, Heb. Gr. p. 281, whilst he states the rule, says, “ this 
promiscuous use of the preterite and future, appear to me very 
inexplicable. After all my research I have found no satisfactory 
account of it.” Michaelis in his Supplem. ad Lexica Hebraica 
Lit. 1 p. 575-6-7, (a passage too long for insertion here) endea- 
vours to account for the principles upon which it is founded, and 
besides observing that the effect of ) waf is to convert the tense, 
he says it also alters the tone, or places the syllabic emphasis on 
a different part of the word, as Veyomar, he will say, Vayyomer, 
he said, Kataltha, thou hast killed, Kataltha, thou wilt kill. 
(We have a similar mode in English in some instances of dis- 
tinguishing the verb from the substantive, as, protést, and protest.) 
Michaelis further says, that in consequence of changing the ac- 
cent, it alters the vowel, as Wéyél@ch, and he will go, Wiayyd- 
léch, he went. A similar conversion of the future into the past, 
obtains in the Arabic, still a living language. Michaelis in the 
same place, and in his Arabic Gram. p. 131, remarks, that the 


*In our English translation, “ obey.” 
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Arabic future is not like the Latin or German future, but rather 
an aorist, (a tense not confined to time,) which is restricted by 
some particles to the future, by some to the present, and by others 
to the past. He therefore recommends the learner not to view it 
as a future, but conceive of it as an aorist, .It is unnecessary at 
this time, to enter into a minute investigation of this peculiarity, 
in these two languages. For the purposes of the present discus- 
sion, it is sufficient to remark, that the custom of the language 
has settled the proper use and application of its terms, and the 
mode of its phraseology. In fact, in all languages, men are in the 
habit perpetually of confounding the tenses, and making aorists 
both of the present, the past and the future. Two and two are 
four, applies to all time. J go to town next week, is in form a 
present, in sense a future. So in the Greek, Matt. xxvi. 29. « } 
will not drink henceforth of this fruit of the vine, until that day, 
when I drink it new with you in my father’s kingdom.” The 
verb in italics is in the present, in the Greek as well as English, 
although future in its signification. John v. 24. ‘ He that hear- 
eth my word, and believeth on him that sent me, hath everlasting 
life, and cometh not into judgment, but hath passed from death 
unto life.”? Here “ hath passed” is past, and not future. To 
be sure, according to the doctrines of the New Church, this is 
correctly used in the preterite, for asin that Church, Heaven 
(life) and Hell (death) consists in state, not in time or place, he 
who heareth and believeth, that is, receiveth in the life, “« my word” 
{the divine truth) and “ him that sent me” (the father or divine 
good) hath in fact come out of hell into heaven, even before the 
material body has crumbled into its native dust. 

We are told in a late publication, in which a translation of the 
passage, cited at the head of these remarks, different from the 
common translation is attempted to be supported, that it is said 
by the assembly of divines, that the same Hebrew word here 
translated “ leaneth,” is rendered “ leaned” in 2 Sam. i. 6. and 
the word translated “ bow down” is rendered in the past, Exod. 
xxxiii. 10. But here the assembly of divines are mistaken in their 
srammar, for the first word is preceded by Vayyomer, a future 
used for a perfect, and the latter by another preterite, used as a 
preterite, both which are, by the rules of the language, exceptions 
from the general rule above-mentioned. See vol. i. Guarin’s Heb. 
Gr. 611, and others. By the same assembly of divines we are 
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also told that *133 pronounced here with the points Bébé, is ren- 
dered when he went,” Ps. li. 1. lii. 1. and liv. 1. But the fact 
is, this word is an aorist and without time, and should be rendered 
closely “in going,” which will meet all those passages in the 
Psalms just as well as the present translation. It comprehends 
both the expressions, “ when he goeth,” and * when he went.” It 
is the participle of the present tense, in grammatical character. 
In the text it might be rendered, in my master’s going, or when 
he goeth, indifferently. We are further told, that the observa- 
tions of the same assembly of divines, in their ‘“ Annotations, 
&c.” deserve attention, and the following is given as their ren- 
dering of the passage. “In this thing pardon thy servant, that 
when my master went into the house of Rimmon to worship, and 
leaned on my hand, and I bowed myself in the house of Rimmon, 
the Lord pardon thy servant in this thing.” ‘ Admit,” says the 
writer of the piece alluded to, “ this translation, and all is easy, 
all is beautiful.” The “ venerable Dr. Gill” is also said to be of 
the same opinion. 

What pity it is the assembly of divines and the venerable Dr. 
Gill did not read this passage of their Bible with a little more at- 
tention, and rather with a view of receiving instruction from it, 
than of making it bend to their own peculiar and preconceived 
notions. The assembly of divines and the venerable Dr. Gill 
thought, to be sure, the worship of the Gentiles, as they adored 
idols, was a sin, and of so damnable a nature, that it was not for a 
moment to be tolerated by the prophet, or the divine mercy. 
Therefore “‘ Naaman’s request to the prophet or to the Lord, 
(says Dr. Gill,) is not for pardon for a sin to be committed ; nor 
to be indulged in his continuance of it; nor to worship the idol 
along with his master; nor to dissemble the worship of it when 
he really worshipped it not; nor to be excused any evil in the 
discharge of his post or office: but for the pardon of the sin of 
idolatry, which he had been guilty of, of which he was truly sen- 
sible, now sincerely acknowledges, and desires forgiveness,” &c. 

Now if we take up the passage on the principles of plain com- 
mon sense, without any preconceived notions of our own, it reads 
thus, ‘Shall there not be given to thy servant two mules’ bur- 
den of earth, for thy servant will henceforth offer neither burnt 
offering nor sacrifice unto other gods, but unto Jenovan.” That 
is, I will not any more perform those solemn acts of worship, viz. 
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burnt offerings and sacrifices to idols, and therefore wish earth 
enough to be given me from the holy man, to build an altar there- 
on, for burning burnt offerings and sacrifices to Jehovah; but, as 
t am captain of the host of the king of Assyria, I must attend my 
master, the king, at his worship: “In this thing (that is, in this 
particular) JEnovan pardon* thy servant, that when my master 
goeth into the house of Rimmon, to worship there, and he leaneth 
upon my hand, and I bow myself in the house of Rimmon, Jeno- 
van, pardon thy servant in this thing,” (that is, in this particu- 
lar.) Now it is to be observed, Naaman here asks no pardon for 
the burnt offerings and sacrifices, which hc had all his life before 
been offering to idols, for he now says, he will henceforth no more 
do so, implying that he had before been in the habit of doing it ; 
nor does he ask pardon for the frequent visits he had paid to the 
house of Rimmon without the king: he had sense enough to know 
that it was not a sin, but a commendable action, to worship ac- 
cording to the religion of his country and forefathers, indeed that 
it would have been a sin for him to have omitted it, until he was 
taught something better, (for there are religious and irreligious, 
pious and impious people among the Gentiles, as well as among 
Christians) and therefore no pardon was asked for that; but, as 
his situation in a public capacity required his attendance with the 
king at his worship, and there might be an appearance of wor- 
shipping another God than JEnovan, he prayed that he might not 
be condemned for this act of official duty thereafter. Had Naaman 
looked upon his past religious exercises in the light the assembly 
of divines and Dr. Gill appear to have done, instead of asking 
forgiveness for a single past action, under particular palliating 
circumstances, he would have asked forgiveness for having all his 
life been in the habit of offering burnt offerings and sacrifices to 
other gods, and for having likewise all his life gone to the house 
of Rimmon to worship. For his having gone with the king made 
it no worse than having gone without the king. His prayer would 
not have been, “ Forgive me for having gone to the house of 
Rimmon with the king my master, as his minister and attendant, 
to support him on my hand when in the act of worship, and hav- 
ing bowed down there ;” but “ Forgive me for having, all my 


* The word rendered purdon might here with greater propriety be ren- 
dered “ be merciful to,” or “be complacent to.’ In Amos Wii. 2. It evidently 
should be rendered “ spare.” 
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life, accOrding to the religious rites in which I was brought up, 
offered burnt offerings and sacrifices to other gods, and for hav- 
ing constantly attended worship in the house of Rimmon from my 
youth upward.” But we find he does no such thing. He thinks 
it sufficient, that in future he determines not to offer burnt offer- 
ings and sacrifices to any but JEnovan, and merely desires to be 
pardoned for attending the king, &c. Our translators, seeing this 
plainly, from their careful view of the context, and knowing the 
idiom of the Hebrew language, had no hesitation in giving it the 
present rendering. This has been the case with the other trans- 
lators. Even Rabbi Solomon Yerchi, whose religion opposed 
him as strongly to the worship of idols, as that of any Christian 
divine, in his commentary gives the same view of the passage ; 
but he felt himself bound by the grammatical construction of the 
passage and the common use of the language. 

Indeed had not the assembly of divines and Dr. Gill taken 
very, limited views of the divine providence and mercy, which 
feels and cares for all, Christian, Jew, and Gentile, they would 
have found no difficulty in the passage, but been perfectly con- 
tented with the present translation. On this very point, the 
apostle Peter received a special warning from Heaven, (Acts x.) 
so that he found himself compelled to say, “ Of a truth I perceive 
that God is no respecter of persons: but in every nation, he that 
feareth him and worketh righteousness is accepted with him.” 
This ought to serve as a lesson to us: and we,should remember 
that the worship of images by the Gentiles in their ignorance is, 
like the acts of children, not to be tried by the rules which regu- 
late those in a more mature state and in a superior light, and that 
in reality there is a worship of idols of a more serious nature, 
viz. the worship of human creeds, and of our own preconceived 
opinions and self-derived intelligence, which really does condemn, 
and to which the Word of God awfully points, in this terrible 
denunciation, * Ephraim is joined unto his idols, let him alone,”’* 

Z. 


* Ephraim, in the internal sense, signifies the intellectual principle of the 
Church, which is said to be “ joined to his idols,” when interpreting the 
Sacred Oracles from human creeds and self-derived intelligence, which are 
worshipped as superior to the Wonrp. 
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EXTRACT 


From Leusden’s Philologicus Hebrewo-Mixtus, Dissertation IV. 
being the third and last respecting the Greek version usually 
called the Septuagint. 


Sect. XV. The Greek version was not translated from the 
Chaldee or Samaritan text, but from the Hebrew text itself. 
XVI. The style of the Greek version is not purely Greek, but 
Hebraizing. XVII. Three false and several real causes of the 
variance between the Greek version and the Hebrew text enume- 
rated. XVIII. The Greek version of the present day is not the 
same which the celebrated Greek interpreters anciently made. 
XIX. Christ, and the writers of the New Testament, have fol- 
lowed sometimes the Hebrew text, often the Greek version, some- 
times, passing by both, have cited freely. XX. There are four 
principal editions of the Septuagint version, viz. the Compluten- 
sian, Venetian, Alexandrian, and Roman. XXI. The Greek 
translators were not infallibly guided by the Holy Spirit. 


XV. We are now come to the fifteenth question, respecting 
the translation of the LXX. interpreters, in which it is inquired, 
Of what copy did the Greek translators make use, in preparing 
their version ? . 

Ans. On this question, the same opinion is not held by all the 
Rabbinical and Christian writers. There are, in general, three 
opinions, the first of which insists that the Greek version was 
translated from” the Chaldee text. This opinion was formerly 
adopted by Philo Judeeus; but very little confidence is to be 
reposed in him in this matter, for he was evidently ignorant of 
the Hebrew language, as will plainly appear to every one, from 
his interpretation of Hebrew names, respecting which he strange- 
ly philosophizes. Hence it is, that, being ignorant of both lan- 
cuages, it was easy for him fo confound the Hebrew with the 
Chaldee, which is merely a dialect of the former. His steps have 
been closely followed by R. Azarias, Chap. 8 and 9, Part. I. 
b. Imre Binach, who confirms his opinion by these arguments : 

1. Because Josephus says, all the Jews were called together, 
and approved of the version of the law, inasmuch as they found 
it to agree with the original text. Hence he concludes, the ver- 
sion was made from the Chaldee text. And for this reason: 
because the common people at that day did not understand the 
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Hebrew language, for the Chaldee was then vernacular with the 
people. Answer. When Josephus says the Jews were convoked 
and approved of the version of the Law, he does not mean the 
unlettered multitude ; but the principal men, and those skilled in 
the Law. For it is not probable the king would call those of the 
lowest order to decide upon the merits of the version. 

2. He further endeavours to support his opinion, because, as 
he says, the book sent to Ptolemy from Jerusalem, from which 
the version was made, was written in golden letters, whereas, 
by the custom of the Jews, Hebrew books are never written in 
such letters: they therefore translated their version from a Chal- 
dee copy. Answer. The newly invented notions of the Talmud, 
in latter times, in the Tract Sopherim, have forbidden the law 
to be written in golden letters; but it does not thence follow 
that eight hundred years ago, or upwards, such a rule was ob- 
served.* 

$. Because the paraphrase of Jonathant and the Jerusalem Tar- 
gum, in Gen. iv. 8, add, “let us go out into the field,” which 
words are also in the Greek version: but they are not found in 
the Hebrew text. dnswer. The Samaritan text likewise hath 
these words. So that we might in the same manner infer that 
those interpreters translated their version from the Samaritan 
text. 2. Those paraphrases were composed long after the Greek 
version: the first of those paraphrases was not published till 
about ninety years ago; and when either of them was composed 
is unknown: at least neither of them was written before the time 
of Christ. 3. The Greek text agrees more-with the Hebrew text 
than with these paraphrases; it is therefore more likely that this 


version was translated from the Hebrew text than from the 
Chaldee. 


*It is a rule among the Jews, that the Worn shall be written with ink, 
and that black. All coloured letters are considered by them as unholy. That 
nation, in all its customs in relation to religious things, is evidently led to 
act from correspondences, though unknown to themselves. Black corres- 
ponds to the letter of the Word, hence, whatever may be the opinion of 
Leusden, we can have no doubt inthe New Church, that it has been the rule 
with the Jews, from the beginning, to write the Word only in dlack ink. See 
A. C. 1872. 

1 This paraphrase of Genesis is falsely ascribed to Jonathan Ben Uzziel, 
who wrote the paraphrase of the prophets. Sce Leusden Phil. Heb. mixt. 
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A second opinion maintains that the Greek version, at least as 
to the Pentateuch, was translated from the Samaritan text: be- 
cause there is a very great agreement, indeed in many places a 
greater agreement with the Samaritan text than with the He- 
brew. Hottinger has collected many passages ‘from the Sama- 
ritan Pentateuch itself, which he collates with a certain Greek 
version, which is called a version of the LXX. for example, Gen. 
xxiii. 13, to the word 937) the Samaritan text subjoins 125 dx. 
The version of the LXX. has acasre » +» dvux aura, and xxix. 8, 
omrypioa ox “all the flocks were gathered together. The 
Samaritan text has mys. The LXX. wemtes, shepherds. 

Exod. vii. 8. The Hebrew text has comyn ty and the Ezyp- 
tians shall know, but the Samaritan mom yn 53 all the Egyptians. 
So also has the Greek version “ and all the Egyptians shall know.” 
And x. 11. wii and he expelled. The Samaritan has it in the 
plural wo" and they expelled. So also has the Greek version 
‘¢they expelled.” 

Levit. xvii. 8. The Hebrew text has nby:, the Samaritan, nwy", 
so also the Greek text, os av romex, he who shall make. And xx. 27, 
the Hebrew text has }na¥ 1283, the Samaritan text has av T")3KN3 
in the plural. So also the Greek text, “they shall stone them 
with stones.” 

Num. xxx. 6. The Hebrew text says, Dp" x5 « shall not stand,” 
in the singular. The Samaritan mp" xb. So also the Greek ver- 
sion, * they shall not stand,” in the plural. Ch. xxxv. 5, it is said, 
cond nm “ shall be to them.” The Samaritan text says 35 and 
the Greek version has * shall be to you.” 

Deut. iv. 13. The Hebrew text has mane my he commanded 
you, ‘The Samaritan 3)1y, and the Greek version weraare yun, he 
commanded us. Ch. xxvii. 17. In the Hebrew text sy) and shall 
say, in the singular. In the Samaritan \.ns, which the Greek ver- 
sion imitates, having x spses and shall say, in the plural. If any 
one desires more examples, let him turn to Hottinger. From all 
these accordances with the Samaritan text, they conclude the 
Greek version, at least as to the Pentateuch, was made from the 
Samaritan text. But this opinion appears to me untrue. 

1. Because it does not seem in any degree probable, that those 
interpreters, as they were Jews, would use the Samaritan text. 
For the Jews did not acknowledge the Samaritan text, but the 
Hebrew, as authentic, and publicly read it in their synagogues. 
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%. It is not as yet proved that the Greek version of the present 
day is in all respects the same which those interpreters com- 
posed: for the version of the present day, from time, hath 
contracted many errors, as we shall immediately prove: there- 
fore those agreements with the Samaritan text might have been 
easily added and interpolated. $. Some think a twofold Greek 
version, of which the one was translated from the Hebrew text, 
and the other from the Samaritan, hath coalesced, at least as to 
the Pentateuch, into one version. 

A third opinion, which has my own approbation, affirms that ° 
the version of the LXX. interpreters was translated from the He- 
brew text. This opinion the Talmudists maintain, who several 
times say the Greek version was made from the Hebrew text, and 
that those interpreters changed thirteen places in the Hebrew 
text, &c. The other Jews also, (except R. Azarias,) and the 
{ Christian] fathers, with their common suffrages unite in this 
opinion. It may be confirmed also by the circumstances narrat- 
ed by Josephus, viz. that the high priest sent a copy very ele- 
gantly and magnificently written: for he thus requests of the 
king, * It will comport with your piety and justice, that the Law 
being transcribed, you will send it back safely, together with those 
who carry it.”? Hence it is plain that this copy was of the high- 
est authority with the Jews, and perhaps one of those which were 
kept in the archives. This copy, therefore, was written in He- 
brew: for if it had been written in any other language, the Jews 
would not have prized it so highly. Morinus Exerc. 8, c. 5, with 
many other arguments and conjectures, shows those interpreters 
to have translated the Greek version from the Hebrew text; 
which opinion we also undertook to defend. 

XVI. Sigteenthly, it is enquired, whether the style in which 
the Greek version is translated by the LXX. interpreters be pure 
Greek? Answer. The style of the Greek version is not pure 
Greek, for there are many Hebraisms, and many expressions are 
interspersed which are not to be found in other common Greek 
writers ; and therefore authors have denominated this version by 
a kind of new name. Scaliger first thought the phraseology of 
the Greek version should be called Hellenistic. Sixtinus Amama 
preferred calling it Hebrew-Greek ; others have called it Hebra- 
izing ; because it is replete with numerous Hebraisms and He- 
brew phrases. The Greek and Latin fathers, also, call the style 
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of the Old Testament Hellenic. The Greek version, in many 
things, is too closely bound to the Hebrew text: so that some- 
times Hebrew words, which cannot with sufficient facility be ex- 
pressed in Greek, are turned into Greek by a sort of change in 
termination. Many examples might be adduced, but these few 
may suffice : ysaps:, yep, are strangers, proselytes, and are form- 
ed from the Hebrew word 73; thus Kepzxs from 553, rx2r from pn, 
&c. The phraseology, therefore, of the Greek version, may be 
called Hellenistic, or Hebrew-Greek, or Hebraizing, at pleasure. 
And in fact it should seem extraordinary to no one, that those in- 
terpreters used such a phraseology: for they were Jews to whom 
the Hebrew language was exceedingly familiar: and therefore 
very naturally might intermingle Hebrew modes of speech. 

XVII. Seventeenthly, it is enquired, Through what causes hath 
so great a discrepancy from the Hebrew text forced itself into the 
Greek version? mswer. The same causes are not stated by all. 
Hottinger hath answered this question very much at large. I 
shall briefly bring into view the chief causes of these discrepan- 
cies. Rabbi Gedalias, in Catena Kabbale, fol. 24, enumerates 
three causes of those differences, the first of which he draws from 
Augustin, b. 15, de Civit. Dei, c. 11 & 13, &c. viz. that the Egyp- 
tians, out of animosity to the Jews, transcribed their Law, and 
in transcribing, falsified it. nother cause of the difference he 
ascribes to the burning of the Alexandrian library, in the time of 
the civil war of Pompey with Ceesar, in which the original trans- 
lation of the LXX. interpreters was consumed. As a third cause 
of the differences, he gives this: because the opinion of some is, 
that the Greek version is translated out of the Chaldee text. 

But none of these three causes is true. The first has no ap- 
pearance of truth, nor does Augustin ascribe those differences to 
the animosity of the Alexandrians. The second also is not sufli- 
cient, for if the Greek version should have become so corrupt, 
because the original copy was burnt; we might also conclude that 
the Hebrew text likewise was corrupt, because the very auto- 
eraph of the sacred authors hath also perished. The third is re- 
futed above, in the 15th question. Laying aside, therefore, those 
causes, we shall investigate the real causes of these discrepan- 
cies. [Hlottinger enumerates very many causes, and confirms 
them by various examples. 

§ 1. The first is, because the Greek interpreters used a copy 
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incorrect as to the vowels, as to the consonants, or both as to 
consonants and vowels; or because they read the sacred text 
with false vowels or consonants. I will give some examples of 
each. They read words with false vowels, e. g. for Kametz they 
pronounced Tzere, as Ps. xl. 5, for ow Sam, he placed, they read 
Shaym, name, for they rendered it by +o ous. For Tzere they 
read Patach, as Ps. vii. 12, 5x. Wéayl, and God, they rendered 
by xx: «x and not, as they read it as if it had been written 5x) 
Weal. For Patach they read Chirek, Ps. vii. 7, for ‘ox aylai to 
me, they read ‘5x aylimy God; for they rendered it o Ses us. For 
Seegol they read Patach, as Ps. xci. 3, for 93919 Middé@ber from 
the pestilence, they read .35m Midbar from the word, for they 
translated it «70 acys. Sometimes to one word they put several false 
vowels, as Gen. iv. 26, for a Smin Hooha’l Lik’rs, they began 
to invoke, they read x1p9 Snyn Hohayl Likro, he hoped to invoke, 
for they rendered it cw ermarecSau. Sometimes they have read 
many different words in succession with false vowels, ex. gr. Is. 
xvii. 11, in the Hebrew text hath wy3x 283 Kéayb anoosh deadly 
srief. The Greek translators pronounced the pointed words thus, 
wrx IND kéab Endsh, as the father of men, for they rendered it 
ws wrarne avOgurray. 

§ 2. The interpreters have also in a wonderful manner erred 
with respect to the consonants. Hottinger shows how in almost 
every letter of the alphabet they have read the words with false 
consonants: ex. gr. for 3 they read + thus Is. Ix. 15, itis yay yw. 
The Greek interpreters rendered it Kas sz w o ZorSav, and there is 
no one bringing help, as if it had been written my with Zain. 
For 5 they read 4, thus Gen. xlvii. 21, for vayn they read ayn, 
for they rendered it xar#s,wsaro, he reduced to servitude. Some- 
times by Prothesis, in reading they added a letter, thus Prov. 
XXviil. 28, itis oyws DIp3 when the wicked rise up: they read 
T1pd3 as if in the beginning there was prefixed the letter Mem ; 
for they rendered it # torus accav, in the places of the ungodly. 
Not unfrequently they have read words as if transposed by Me- 
tathesis, as 1 Kings x. 15, for ayn ‘D5 they read yay 1250, for 
they translated it Aacitay rx mega, of the kings round about. Some- 
times by Aphreresis they cut off letters; thus Hos. xiv. 2, it is 
om calves, they read ‘5 fruit, for they rendered it xzg7oe. 

§ 5. They often erred both in vowels and consonants in the 
same words. Ps. iv. 5, it is AM995 "N33 AD Ty, Gnad may chébo- 
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di Lichlimma, how long my glory into shame. The Greek inter- 
preters read it thus mmo 35 29 np wy Gnad may chébooday 
Liyb Lawmiw, for they translated it, how long are ye heavy 
hearted. Ex. xii. 17 has mynn nx on nw Odshémartém éth-ham- 
matzdth, and ye shall observe [the feast of] the unleavened bread. 
The Greek interpreters read mynn Hammitzwaw, commandment, 
for they translated it 7» row. From all these instances it ap- 
pears how absurd a sense the Greek interpreters have affixed to 
the Sacred Scriptures, and we must therefore say that they form- 
ed their version from corrupt copies, or read the vowels and con- 
sonants incorrectly, or sometimes were desirous of extracting 
from the text an allegorical sense, which, from the preceding pas- 
sages, they thought might be justly drawn. 

§ 4. Many, as Scaliger has done, Ep. p. 91. Melanth. preef. in 
Edit. Basil, ascribe a second cause of these differences to the in- 
terpreters themselves, as not having well understood the Hebrew 
language or its grammer. This Hottinger proves by various ex- 
amples. 1. Inasmuch as they have translated appellatives as 
nouns proper, and nouns proper, as appellatives, ex. gr. Neh. vil. 
70, IND Nuns priest’s garments. ‘They have rendered it xetTe- 
28 ray spar. On the contrary, Levit. xviii. 21, y5105 syn to cause 
éo pass over to Moloch, they translated rareway agyovrs to serve ru- 
fers, as if it had been 75105 the participle of the verb y5n. 2. 
Nouns they rendered verbs, as Ps. }xxx. 16, hip) Wécanna, the 
stock (stem) they rendered x: xagraprizs, and heal, as if it were 
the infinitive of the verb }13. And on the other hand they ren- 
dered verbs by nouns. S$. They confounded the signification of 
certain words, which in some measure agree in pronunciation. 
They confounded nnw with nnw. 

$. A third cause of the discrepancies they ascribe to the age 
itself. Inasmuch as at the period when the Greek version was 
prepared, the Hebrew language was no longer vernacular with 
the Jews, but either the Chaldee or Syriac. And hence the Greek 
translators have frequently to words purely Hebrew affixed a sense 
taken from the Chaldee or Syriac. Examples will make this evi- 
dent. Is. lili. 10, we have 1x35 diccé, he bruised him ; but as this 
verb, when it is Chaldee, signifies to purify (for ‘21 dacc&y in Chal- 
dee signifies to cleanse, to purify) therefore these interpreters 
confounding the Chaldee with the Hebrew signification, render- 
ed it xxbzgiru auto, to purify him. From a Syriac acgeptation they 
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have sometimes taken the signification of Hebrew words. Gen. 
ix. 3, has NW and the fear of you, the Greek translators have 
taken the meaning from the Syriac language, for they have ren- 
dered it xt xaraxvgwears, rule ye, as if the noun x moraw, fear, had 
acommon signification with the Syriac word xv lord, [or ruler. } 
Sometimes they have taken the signification of some Hebrew 
words from the Arabic; by an Arabism they rendered the word 
117 Ex. xviii. 11, they dealt proudly, by smSw7, as if derived from 
the Arabic word 1x1 he added. See more examples in the author 
above cited. 

§ 6. A fourth cause of the variances is to be ascribed to the 
carelessness of the transcribers, who very often carelessly and 
corruptly wrote out the Greek version. From this very cause, 
many discrepancies have been intruded into the Greek version. 
For it is not probable those interpreters would always have trans- 
lated the Hebrew text in so absurd and silly a manner. Gen. xi. 
2, for xr, a plain, in one copy it is radu, an infant. Gen. xxiv. 
$0, for ex: rx mrs, at the fountain, it is read in a certain manu- 
script copy, et ys, upon the earth. Deut. xxxii. 42, [43] for 
wut, at the same time, some copies have 22, blood. Many simi- 
lar examples might be adduced. 

§ 7. A fifth and sixth cause of the variances, Nicol. Fuller 
Miscel. Sac. p. 354, ascribed partly to the different copies of the 
Greek version, from which some things had intruded themselves 
into the Septuagint; so that a sort of confusion has arisen from 
there being so many copies: partly he thinks readers had noted 
some things in the margin of the Greek copies, which notes tran- 
scribers, in after times, with great rashness, intruded into the 
text itself of the Greek version. See examples in the place above 
cited. 

§ 8. A sixth cause of the diversity may be this: The Greek 
interpreters very often regarded the sense more than the words. 
They were, to be sure, interpreters, but often paraphrasts also. 
It was so with the Targumists, who in most places appear to have 
written rather a paraphrase than a version: and hence likewise 
it is, that often in the Greek version there is not so accurate an 
agreement with the Hebrew text as might in fact be expected, 
These are the chief causes why so great a variance has taken 
place in the Greek text of the Old Testament. Hence also of 
course it follows, that the Hebrew text is not to be corrected by 
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the Greek version, nor, from the disagreement of the Greek ver- 
sion with the Hebrew text, is it to be proved that the Old Testa- 
ment formerly was not pointed.” 


( To be continued. ) 
TED : ———E7——— 


DISTRIBUTION OF BIBLES WITHOUT COMMENT. 


It is highly gratifying to hear that the attention of the legisla- 
ture of this commonwealth has been turned to the distribution of 
the Sacred Scriptures. An universal spread of the letter of the 
Worp, is an important precursor to the general diffusion of the 
spirit, and is among the striking signs of the approximation of 
that glorious period, when «the earth shall be full of the know- 
ledge of the Lorp as the waters cover the sea.”? As John who 
baptized with water, prepared the way of Him who baptized with 
the Hoty Guost and with rire, so shall the distribution of the 
letter of the Worp prepare the nations of the earth for the re- 
ception of its spiritual contents. We hail, therefore, with de- 
light, every step towards the advancement of so grand an object, 
as one with the views of the Divine Providence for the prosperi- 
ty of the New Jerusalem. 

We publish, with pleasure, the following address, made at the 
late session of the legislature of this commonwealth, by the Rev. 
Dr. Rogers, of the Baptist Church, a member of the house of re- 
presentatives. 


** On the journals of this house, may be found a resolution which I offer- 
ed on the appropriation of a sum of money for the purchase of Bidles with- 
eut comment, to be distributed among the poor and necessitous of this com- 
monwealth. Owing to the many calls for money necessary for our public 
concerns, I have hitherto deferred calling up the resolution, and probably 
should have permitted it to remain on our records, under the expectation 
that it might be noticed by some future legislature, when our treasury should 
be in more eligible circumstances ; but a deistical attack on that resolution, 
compels me, in self defence, to make a few remarks; not, sir, that any of 
these things, in the language of the inspired apostle “ move me,” but to con- 
vince this legislative body, that as a professing Christian and minister of the 
gospel, I am not to be appalled by such imbecile attacks! That text of the 
apostle Peter, through a considerably protracted life, has animated me to 
perseverance : “ For what glory is it, if when ye be buffetted for your faults, 
ye shall take it patiently ? but if, when ye do well, and suffer for it, ye take it 
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patiently, this is acceptable with God.’ No, Mr. Speaker, I am not ashamed 
of the Bible. From the same section of the same state, I had the misfor- 
tune, or rather the felicity, of becoming the victim of similar irony for pro- 
posing, at the instance of our late worthy chief magistrate, “ the acknow- 
ledgment of a GOD,” in the Constitution of the United States.* The pitiful 
shafts of ten thousand such paragraphists, will never deter me from doing 
my duty as a legislator, or using my best though weak endeavours in caus- 
ing the oracles of Heaven to obtain an universal circulation. The patroniz- 
ing Bible societies, when the Bible ought to be embraced as the supreme 
law of the land, is not only my duty but my glory, even as an independent 
citizen. The resolution is perfectly in coincidence with those views which 
{ have repeatedly, on this floor, maintained in opposition to all religious esta- 
blishments. What, sir, encouragement given by a legislative body to supply 
the poor of our commonwealth with the word of eternal life, made a subject of 
satire or ridicule, and that satire or ridicule countenanced by a printer.at 
the seat of our national government ! “ We have fallen upon evil times, in- 
deed.” The Bible, sir, exclusive of its evangelical principles, is acknow- 
ledged by all Christendom, as the very best code of human or civil law. 
Who can read the sermon on the mount, and not reverence its divine author ? 
Were the blessed volume of inspiration universally perused, and credit giv- 
en to its celestial pages, we should in our beloved country have less crimes, 
so odious in the sight of an holy God, to weep over! Were it not trespass- 
ing, Mr. Speaker, on your indulgence, and the patience of this respectable 
house, I could refer you to Great Britain and all its dependencies, where, 
from the very highest in authority, to the lowest in subjection, there appears 
to be an indiscriminate exertion in promoting the most astonishing disper- 
sion of the word of GOD! The thousands which have already been expend- 
ed by their matchless parent Bible society, in forwarding in all directions, 
and almost in all languages, millions of this revered volume, is enough to 
rouse us all to action, and would undoubtedly do it, were we now to make a 
solemn pause, and to look into erEerNity. I will not avail myself of examples 
and names the most honourable and illustrious, in supporting the proffered 
resolution, or I might bring into the view of this house an Alexander of Rus- 
sia, who, out of his imperial treasuries and private coffers, bestows sums al- 
most incredible, for the spiritual illumination of his fellow mortals. The 
same spirit is possessed by other crowned heads, who are not ashamed to 
crown their and our JESUS Lord of all! The lately deceased princess Char- 
lotte made the Bible her companion, and self-removed from all ostentation, 
or pride of station, gloried in the distribution of the Bible, and handed a 
copy as the dest and richest boon she could bestow on one of her domestics, 
a little before she bade our world adieu! But whither, sir, am I wander- 
ing! you will pardon me, if I detain the house a few moments longer, while 
we come nearer home. These United States are not wanting in characters, 
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great, wise, and good, who always have found and acknowledged “ Wisdom’s 
ways to be ways of pleasantness, and all her paths peace.” 

“ The celebrated Patrick Henry, the first republican governor of the state 
of Virginia, “ a man,” as a recent reviewer observes, “ above all others, ex- 
cepting Washington, admired and esteemed in a state, that has many distin- 
guished unbelievers,” was a believer in Christiagity. Yes, sir, Patrick Henry 
“was in his convictions and public acknowledgment, decidedly a friend to 
divine revelation, and the advocate of the Bible.” In his old age, he wrote 
a most interesting letter to his daughter, on this all important subject. The 
rising greatness of our country he viewed as tarnished by deism, and that 
its most powerful antidote was the universal circulation of the Holy Scrip- 
tures. Acknowledging religion to be of infinitely higher importance than 
politics, “the thought which some good people indulged, that he was no 
Christian, gave him greater pain, he observed, than the appellation of tory.” 
‘“‘ A friend who visited him not long before his death, found him engaged in 
reading the Bible; “ here,” said he, holding it up, “is a book worth more 
than all the other books that were ever printed: yet it is my misfortune ne- 
ver to have found time to read it with proper attention and feeling, till late- 
lv. I trust in the mercy of Heaven, that it is not yet too late.” 

** We cannot here, sir, omit mentioning the name of the venerable Boudinot, 
president of the American Bible society, who so cheerfully paid ten thousand 
dollars in a cause so noble, so great and so good! Verily, Boudinot “ will 
not lose his reward.” Almost an host of American worthies might be intro- 
duced, if necessity required, not merely of divines, but of civilians, politici- 
ans and legislators, who, throughout all our states, have stepped forth and 
arranged themselves on the side of truth and the Bible. 

* The present chief magistrate of this commonwealth must not and ought 
not to be omitted. In his inaugural address, governor Findlay was not asha- 
med to declare, from that elevated seat which you, as our speaker, so re- 
spectably occupy, that “ The religion of the Redeemer is the only steadfast © 
basis of that morality on which republics are founded.” A sentiment which 
ought to be inscribed on marble and engraved in letters of gold ! a sentiment 
worthy of any earthly potentate whatever, of any president, of any governor, 
or chief magistrate in the world! Dare infidel paragraphists record such a 
sentiment, because delivered to a legislative body of republicans, as an en- 
croachment upon civil liberty? Here is no sectarian or religious establish- 
ment alluded to, and in the words of the Rev. Dr. Ely, “ Those Christians are 
either very ignorant or very unfaithful to the only King whom republicans 
will or ought to obey, who do not endeavour to promote Christianity by their 
suffrages, as well as their prayers,” and I will add, as a member of this house, 
by their resolutions and public acts! After thanking this honourable house 
for their attention and kindness, I move, sir, that the resolution, considering 
the present temporary depression of our finances, may be referred to the 
early attention of the next legislature.” 


The resolution was accordingly referred. 
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EXTRACT 
FROM THE WRITINGS OF EMANUEL SWEDENBORG. 


ON THE DIVINE HUMANITY OF THE LORD. 


“‘ That a doubt may be inferred against the divine providence, 
by reason that the whole Christian world worshippeth God under 
three persons, which is, three Gods; and that hitherto they did 
not know, that God is one in person and in essence, in whom 
there is a trinity, and that that God is the Lord. The reasoner 
concerning the divine providence may say, are not three persons 
three Gods, when each person by himself is God ? who can think 
otherwise, yea, who doth think otherwise P Athanasius himself 
could not think otherwise, wherefore in the creed which hath its 
name from him, he saith, “ Although we are compelled by Chris- 
tian verity to acknowledge each person by himself to be God and 
Lord ; yet are we forbidden by the Christian faith to say or name 
three Gods or three Lords ;” by which words nothing else can be 
understood, than that we ought to acknowledge three Gods and 
Lords, but that we ought not to say there are three Gods and 
three Lords. Who can possibly have a perception of one God, 
unless he be also one in person? If it be alleged, that such per- 
ception may be had, provided you think, that the three persons 
have one essence, who from thence does or can perceive any 
thing else, than that in this case they are unanimous, and con- 
senting, and yet that they are three Gods P And if a man elevates 
his thoughts, he saith with himself, how can the divine essence, 
which is infinite, be divided, and how can it from eternity beget 
another, and still produce a third, who proceedeth from both? 
It may possibly be said, that this is to be believed, and ought not 
to be thought of ; but who doth not think of that which he is told 
hé ought to believe, otherwise how can there be any acknowledg- 
ment which is the essence of faith? Did not Socinianism and 
Arianism, which reign in the hearts of more people than you 
imagine, take their rise from thinking of God as of three persons ? 
A belief in one God, and that that one God is the Lord, consti- 
tutes the Church, for in him there is a divine trinity; that this 
is true, may be seen in THE DOCTRINE OF THE NEW JERUSALEM 
CONCERNING THE LORD, from beginning to end. But what is 
thought of the Lord at this day ? Is it not thought that he is God 
and man, God from Jehovah his Father, by whom he was conceiv- 
ed, and man from the Virgin Mary, of whom he was born? Who 
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“thinks, that God and man in him, or his divinity and his human- 
ity, are one person, and that they are one as the soul and body 
are one? Doth any one know this? Ask the Doctors of the 
Church, and they will say that they did not know it, when never- 
theless it is the doctrine of the Church received throughout the 
whole Christian world, which is as follows, “ Our Lord Jesus 
Christ, the Son of God, is God and man, and although he is God 
and man, he is not two, but one Christ ; one by the taking of the 
manhood into God, { becausz: God took to himself the manhood or 
human nature | one altogether, by unity of person, for as the soul 
and body is one man, so God and man is one Christ: This is 
taken from Athanasius’s creed : the reason why they did not know 
it, is, because when they read it, they did not think of the Lord 
as God, but only asa man. If the same be asked whether they 
know by whom he was conceived, whether by God the Father, or 
by his own divinity, they will answer that he was conceived by 
God the Father, for this is according to Scripture: are not the 
Father and he then one, as the soul and body are one ? Who can 
think that he was conceived by two divinities, and if by his own 
divinity, that this was his Father ? If you ask them again, what 
is your idea of the Lord’s divinity, and what of his humanity ? 
they will say that his divinity is from the essence of the Father, 
and his humanity from the essence of the mother, and that his 
divinity is with the Father: and if you then ask, where is his 
humanity, they will make no answer; for they separate in idea 
his divinity from his humanity, and make his divinity equal to 
the divinity of the Father, and his humanity similar to that of 
another man, and do not know that in so doing they also separate 
soul and body; nor do they see the contradiction, that in this 
case he would have been born a rational man from the mother 
alone. In consequence of the idea impressed concerning the 
Lord’s humanity, that it was like the humanity of another man, 
it is now come to pass, that a Christian cannot without difficulty 
be led to think of a pivine HUMAN (being,) although it should 
be said that the Lord’s soul or life was by conception, and is, Je- 
hovah himself. Collect these reasons now, and consider whether 
there be any other God of the universe but the Lord alone, in 
whom is the essential all-creating divine [principle] which is 
called the Father, the divine human [principle] which is called 
the Son, and the proceeding divine [principle] which is called 
the Holy Spirit, and therefore that God is one in person and es- 
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sence, and that that God is the Lord. If you insist and say, that 
the Lord himself named three in Matthew, when he said,“ Go 
and teach all nations, baptizing them in the name of the Father, 
and of the Son, and of the Holy Ghost,” xxviii. 19; I answer, 
it is evident from the preceding and following verses, that he 
said this, to the end.it might be known, that in himself now glo- 
rified there was a divine trinity; in the verse immediately pre- 
ceding he saith, that all power was given him in Heaven and in 
earth, and in the succeeding verse, that he would be with them 
until the consummation of the age, consequently he speaks of 
himself alone, and not of three. Now with respect to the divine 
providence, and the reason why it permitted Christians to wor- 
ship one God under three persons, which amounts to the same as 
three Gods, and that hitherto they did not know, that God is one 
in person and essence, in whom there is a trinity, and that that 
God is the Lord ; the reason doth not exist in the Lord, but in 
man himself; the Lord taught it manifestly in his word, as may 
appear from all the passages quoted in THE DOCTRINE OF THE 
NEW JERUSALEM CONCERNING THE LORD; and moreover he 
taught it in the doctrine of all the Churches, in which it is insist- 
ed, that his divinity and his humanity are not two, but one per- 
son, united like soul and body: But the reason why they divided 
his divinity and humanity, and made his divinity equal to the 
divinity of Jehovah the Father, and his humanity equal to the 
humanity of another man, was, because the Church alter its es- 
tablishment lapsed into Babylon, which transferred to itself the 
divine power of the Lord ; nevertheless that it might not be called 
divine power but human, they made the Lord’s humanity similar 
to the humanity of another man: and afterwards when the Church 
was reformed, and faith alone received as the sole means of sal- 
vation (which is that God the Father would have mercy for the 
sake of his Son,) neither then could the Lord’s humanity be view- 
ed in any other light; the reason why it could not, is, because 
no one can approach the Lord, and acknowledge him in his heart 
as the God of heaven and earth, but such as live according to his 
commandments ; in the spiritual world, where every one is obli- 
ged to speak as he thinks, no one can even name JESUS, unless 
he has lived in the world as a Christian; and this from his divine 
providence, lest his name should be profaned.”’ 

Treatise on Divine Providence, No. 262. 
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The following Ukase of the Emperor Alexander is so much in 
the spirit of the New Church, and so congenial with the great 
truth avowed in the Hoty League (see ant. p. 58 and 196) that 
it justly claims a place in this work. 


“ UKASE. 
Addressed to the Legislative Synod at Moscow, by ‘Alexander’, 
Emperor of Russia. 
Dated from Moscow, Oct. 27, 1817. 

During my late travels through the provinces, I was obliged, to 
my no small regret, to listen to speeches pronounced by certain 
of the clergy in different parts, which contained unbecoming 
praises of me—praises which can only be ascribed unto God. And 
as I am convinced, in the depth of my heart, of the Christian 
truth, that every blessing floweth unto us through our Lorp and 
Saviour Jesus CuristT Aone, and that every man, be he whom 
he may, without Cunist, is full only of evil, therefore to ascribe 
unto me the glory of deeds in which the hand of God hath been 
so evidently manifested before the whole world, is to give unto 
men that glory which belongeth to Almighty God alone. 

T account it my duty, therefore, to forbid all such unbecoming 
expressions of praise ; and recommend to the Holy Synod to give 
instructions to all the Diocesan Bishops, that they themselves, 
and the clergy under them, may, on similar occasions, in future 
refrain from all such expressions of praise, so disagreeable to my 
ears ; and that they may render unto the Lord of Hosts alone, 
thanksgivings for the blessings bestowed upon us, and pray for 
the outpouring of his grace upon all of us ; conforming themselves 
in this matter to the words of Sacred Writ, which requires us to 
render to the King Eternal, Immortal, Invisible, the only wise 
God, honour and glory for ever and ever. 


ALEXANDER.” 
——aae SS 
OBITUARY NOTICES. 

The following obituary notice of Mrs. Biglow, a zealous receiv- 
er of the doctrines of the New Jerusalem, is from the hand of one 
not belonging to that Church. We re-publish it, in the very 
words of the writer. So ample and special a certificate of this 
lady’s worth will no doubt give a peculiar delight to all those 


who have embraced the same truths, and desire to be of the same 
family. 5 7 
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Departed this life, at Cambridge, (near Boston, Massachusetts) 
on the 13th December last, Mrs. Herzinan Bic iow, consort of 
Abraham Biglow, Esq. | 

A tribute to the memory of this excellent lady is not needed 
by those who enjoyed her affection, and felt her benevolence. 
They must find a nobler consolation in their own remembrance of 
her worth, and feel all praise which others may bestow to be the 
cold and studied, and perhaps obtrusive, language of a stranger. 
But it is performing what is due to our Holy Religion, to notice 
most publicly an event which extinguished one of its brightest or- 
naments: for if Christianity has been wounded by the sins of its 
professors, how powerfully is it recommended by their virtues! 
In Mrs. Biglow, religion was love. It was a devotion of the 
whole soul to the praise of its Author, and the good of his crea- 
tures. Her faith, though tinctured—and whose is not ?—by some 
peculiarities, was still such an one as admitted all the warmth of 
piety, and the zeal of an apostle; but refused all alliance with 
illiberal sentiment. Hence it was, that her conversation, upon 
subjects connected with religion, was animated with the energy 
which a feeling of what were its consolations and its doctrines, 
and a wish to extend them imparted; and yet over it was shed 
the softening hues of a pure charity, of a benevolence which was 
the fruit of that religion in herself. She rather pitied than con- 
demned those who had not, as she had, felt its power. Still her 
religion was not merely feeling: for she often had been the relief 
of sickness and affliction, though remote from her circle, and the 
prompt succour of the humble and the poor. Her life, too, exhi- 
bited no instances of that spiritual pride, which not seldom be- 
comes connected with the growth of religion. She thought the 
best she could of others—the least she could of herself. Accus- 
tomed to feel strongly the power of association, she was careful 
not to separate a regard to religion from respect to its ordinances 
and teachers. Esteeming the altar of God to be, in some sort, 
the home of her soul, she took no advantage of the varying aspect 
of the heavens, and still less of the caprices of fashion, to excuse 
her from the services of the Church ; but always came to it with 
that cast of soul in which it seemed to be the house of God, 
and ‘the gate of Heaven.” But the character, whose elements 
were of such a heavenly kind, would have been imperfectly de- 
veloped, had there not been the shades of affliction to relieve its 
excellence. In scenes “ which try men’s souls,” she found what 
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she had chosen to be her guide, to be her support. There were 
hopes which she was forced to relinquish, and friends whom she 
was here to love no more. Still her bright hope—her eternal 
friend, was always near—when comforts were failing around her. 
As the progress of her illness became daily more rapid, her soul 
seemed more and more exalted ; so that she appeared to have un- 
fastened all the cords which connected her with the world, before 
death had come to rend them asunder. When, indeed, her last 
hour arrived, it brought with it (as if a messenger from a brighter 
world) a holy calm, which seemed to be transforming the soul in- 
to an angel of light: and when all was over, and she had drawn 
her last breath, there lived still a smile of triumph, a silent elo- 
quence, which seemed to say, “ O grave, where is thy victory ? 
O death, where is thy sting ?”? It was a death which proved the 
value of that religion which she only lived to inculcate, and feel, 
and adorn. It was a consistent close to a life of love and holi- 
ness; and would make Christianity lovely even to its enemies. 





———, at Baltimore, Maryland, on the 24th of January, Mr. 
Davip YerRKIEs, in the 65th year of his age, for many years a 
respectable inhabitant of that city. Mr. Yerkies was a native of 
Pennsylvania, and was bred in the Calvinistic faith; but was 
among the first in this country to receive the Heavenly Doctrines 


of the New Jerusalem, which through life vivified his faith, by a 


deportment the most amiable and inoffensive. If to die without 
leaving an enemy behind, be evidence of worth, such may truly 
be said of Mr. Yerkies; and his friends were as numerous as his 
acquaintances. 


TO READERS AND CORRESPONDENTS. 

Our friends are reminded not “ to bury the talent,” and that even modesty 
is not to be recognised as a virtue, where it prevents us from the perform- 
ance of useful services. They ought to recollect that it is the duty of every 
one to “ cast of his wealth into the treasury.” A few members cannot be ex- 
pected to encounter the labour and difficulty of conducting and constantly 
furnishing with matter, so arduous a work as the Repository, without assist- 
ance, when it is well known that other members of the Church are able to 
supply their full proportion. Communications are therefore earnestly re- 
quested, from distant friends as well as from those in Philadelphia. 

Those of our friends in Great Britain and Ireland, who may be disposed to 
favour this werk with communications for publication, are affectionately in- 
vited to transmit them, free of expense, to G. R. Robinson, Coal Exchange, 
No. 19, London, secretary of the London printing society, or to William 
Hutchinson, Manchester, secretary of the Manchester society, who will con- 
fer a great obligation by putting up such communications, when received, 
with the parcels sent to the American society at Philadelphia. This Repo- 
sitory will be carefully and regularly sent to Great Britain, and may be ex- 
pected to arrive there within five or six weeks after its publication in Ame- 
rica, communications by sea between the two countries being now so fre- 
quent, as te afford opportunities of transmitting parcels almost weekly. 








